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LEVITICUS

BY PROFESSOR W. F. LOFTHOUSE

1. Structure of Leviticus.—The book falls into two clearly-marked parts: (a) Leviticus 1-16, 27; and (b) Leviticus 17-26. The latter, known as the "Holiness Code," or H, is itself made up of five main sections: (a) sacrifices (17), (b) sexual and social legislation (Leviticus 18-20), (c) priests and sacrifices (Leviticus 21 f.), (d) the calendar (Leviticus 23, 25, with 24 inserted), and (e) epilogue (Leviticus 26). In (b) Leviticus 20 was originally independent of Leviticus 18, as is also shown by the insertion of Leviticus 19, and in (d) Leviticus 25 is distinct from Leviticus 23. That H is a compilation, and, as it would seem, a compilation of compilations, is further shown by the numerous repetitions, misplaced sections (e.g. Leviticus 20:27), and fragments of H found elsewhere (e.g. Leviticus 11:43-45, and Numbers 15:37-41). Certain later laws are also embedded in the sections (see, e.g., notes on Leviticus 23). But at least three ideas appear in H, with a prominence unknown in the rest of the Law: Holiness (whence the name "Holiness Code); "I am Yahweh"; and the land as itself polluted by sin. The stress on social morality (see especially Leviticus 19) is also foreign to P. All this suggests, as the authors of H, a group of reformers, filled with an enthusiasm at once legislative, moral, and religious. Their action was selective (for much is neglected that a complete code would necessarily have mentioned); conservative (cf. laws on blood, Leviticus 17:11, slaves, Leviticus 25:39 ff., and feasts, Leviticus 23, and see note on Leviticus 17:4); and innovating (cf. laws on Levirate, Leviticus 18:16, Jubile, Leviticus 25, and Chief Priest, Leviticus 21:10 ff.). There are certain striking similarities to Dt. (central sanctuary, social duties, and the epilogue). Like Dt., they are in strong sympathy with the prophetic emphasis on morality, and, like Dt., they are convinced that this, by itself, is insufficient. But the language is very different (cf. on innovations, above). There are also similarities to P (sacrifices, High Priest, and calendar); but again the language is different, and the leading ideas (see above) are not found in P. Far closer is the relation to Ezek. (especially holiness, "I am Yahweh," the land, the attitude to social morality). Language and style are also very similar. But we cannot identify the author with Ezek.; for (a), the author is not a single individual; and (b), discrepancies between the laws in Lev. and Ezek.'s sketch of law in Ezekiel 40-48 disprove actual dependence of either one or the other (Leviticus 21 ff.*). H, therefore, must be placed between Dt. and P and, from its relation to Ezek., probably between 600 and 570 B.C.; i.e. the group of reformers was at work in the last days of the Judæan kingdom or at the beginning of the Exile, perhaps in Babylon between the two deportations. Later, H was worked over by writers of the school of P, and later still embedded in the final edition of P.

Leviticus 1-16, with Leviticus 27. This also embraces five sections: (a) sacrifice (Leviticus 1-7); (b) consecration of priests (Leviticus 8-10), (c) impurities (Leviticus 11-15), (d) the "Day" (Leviticus 16), (e) vows and tithes (Leviticus 27). Of these (a) forms an independent whole, breaking the sequence between Ex. and Leviticus 8. Leviticus 2, however, is a later insertion, and Leviticus 6 f. forms an appendix to Leviticus 1-5, (b) is homogeneous and continues Exodus 40; (c) contains four independent but allied bodies of law, in which older principles are worked up into harmony with the spirit of P (d) is made up of three separate elements, rules for the Holy of Holies, the yearly day of penitence, and the elaborated ritual (see notes for date); (e) is probably secondary. Thus, like H, these chapters contain a body of tradition developed by a special school of thought; as in the rest of P, the sections, or portions of sections, were apparently at least in part independent, and then placed side by side; properly speaking, P, like H, is not a single code at all but a collection of rules (see Introd. to Pent.). Eerdmans holds that H as a separate code is non-existent, and that the whole of Lev. was the law-book of Hezekiah's reformation. That the book contains elements of law far older than Dt. is certain. But the affinities to Ezek and to P make it impossible to suppose that H, in its present form, was written in the eighth century. Both parts of the book breathe a spirit quite different from that of Isaiah and of Hebrew religion in the eighth century, and both imply Dt.

2. Holiness is a term characteristic of both parts of Lev. and of all the ritual law. Properly, what is holy possesses a quality which demands caution and restriction in its use (if an object), in approach to it (if a place), or in intercourse with it (if a person). If these are not observed, there is danger, and the quality itself is communicable and infectious (Ezekiel 46:20, Isaiah 65:5). This conception is possible for animistic or pre-animistic stages of religion, but as religion comes to centre round a god or gods, these restrictions will be regarded as imposed by the god for his own often inscrutable purposes. They will have no necessary connexion with morality (cf. primitive "taboos," and see on Leviticus 11-15); but as the desires and demands of the god are brought more and more within the sphere of what is moral, the restrictions demanded by holiness will assume an increasingly moral character. Every advance in culture and knowledge of hygiene will also tend to react on the list of these restrictions; the list thus becomes an index of the social and moral condition of the people, ancient survivals occurring beside new developments. To the Hebrew, and specially in H, the conception of holiness is inseparable from that of Yahweh. Yahweh is the fount of holiness. It is because the holiness of Yahweh is fenced round by restrictions, that persons, places, and objects brought into close "touch" with Him are holy, i.e. dangerous or taboo for common intercourse. Hebrew ritual law is simply a body of instruction how to act in face of these restrictions. The prophets of the eighth century were the first to realise that the only distinctions of value in the eyes of Yahweh are moral (in P this is unmentioned); but in H, honesty and kindliness are included in what is necessitated by Yahweh's holiness; and H goes beyond the rest of the Law (Dt. and P) in asserting that from Yahwen's holiness follows the holiness of the whole people and of the land. (On the distinction between holiness and cleanness, see on Leviticus 11-15.) However imperfect such a conception of holiness may appear, the emphasis laid in H en the moral by the side of the ritual prepares the way for such passages as Psalms 15, Isaiah 57:15 and Colossians 1:22.

3. Sacrifice and Atonement in Lev.—The impulses which first led to sacrifice (social feeling, gratitude, fear, etc.) and the primitive conceptions of sacrifice (gift, meal, payment, bribe, etc.) are mostly unnoticed in H and P, which content themselves with laying down the details for the various sacrificial rites. In this connexion, the early ideas of "memorial" (Leviticus 21:6*), "food of Yahweh," and "sweet savour" are preserved; but the important elements are the presentation, slaughter and disposition of the victim, and the manipulation of the blood; these are common to all the four types of sacrifice, though they vary in each. All centre round the actual application of the blood to some holy thing or place, or to the person of the worshipper. The most characteristic phrase used in connexion with sacrifice is "to make atonement." Usually the priest is said to make atonement for the worshipper; often, "concerning his sin." Whether atonement means "covering" or "wiping" is immaterial for Lev.; but all atonement is for sin. Sin, however (Leviticus 4:1*) is not deliberate disobedience. Generally, it is unwitting infraction of the laws of holiness or cleanness; also certain diseases or morbid states. (Note also Leviticus 5:14 on the guilt offering, when restitution is necessary as well.) In the latter cases, sacrifice only takes place after the disease is gone; in the former, after the error is discovered, or, for "sins" known and unknown, on the Day of Atonement. Thus, the distinctive sacrifices of P (sin and guilt) mark the resumption of relations interfered with, or made dangerous, by "sin"; and the older sacrifices (peace and burnt) are regarded in a similar light in P (cf. Leviticus 1:4). There is no idea of appeasement. Yahweh is regarded by H as graciously providing means for this resumption (Leviticus 17:11). To "make atonement" is nothing but to recover for a person this free access to Yahweh. There is no theorising, save that (in a different connexion, Leviticus 17:11) the blood is said to be the vehicle of the life; but underlying the whole is a deep-seated dread of the semi-physical pollution which bars safe access to Yahweh and even prevents unfettered intercourse with the community, and which can only be removed by certain fixed traditional rites. For the bulk of deliberate sins, there is no sacrifice; only an entire breaking off of relations, in excommunication, or death (cf. Leviticus 17:9, Leviticus 20:18 f.) (See article on Religious Institutions.)

Literature.—Commentaries: (a) Kennedy (Cent.B), Chapman and Streane (CB), Driver and White (SBOT Eng.); (c) Dillmann (KEH), Baentsch (HK), Bertholet KHC). Other Literature: Driver and White (SBOT) Heb.), Eerdmans, Alttestamentliche Studien, IV. See further, bibliographies to articles "Pentateuch," and "Religious Institutions of Israel."
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Introduction
Leviticus 1-7. The Law of Sacrifices: Burnt Offering (1), Meal Offering (2), Peace Offering (3), Sin Offering (Leviticus 4:1 to Leviticus 5:13), Trespass Offering (Leviticus 5:14-19), Directions chiefly for Priests (Leviticus 6:8 to Leviticus 7:38).

I. Burnt Offering or Whole Burnt Offering.—This is η constant element in the worship of the community; it is too solemn for the victim to be shared by the offerer. In the historical books, we find it practised before some great occasion or enterprise or after a reverse (Genesis 8:20, Judges 6:26, 2 Samuel 24:25). Only domestic and "clean" animals and birds could be offered (a restriction peculiar to Heb. practice). The part of the worshipper is to lay his hand on the victim, kill, flay, cut it up, and wash it, on the N. side of the altar; the priest does the rest at the altar itself—pouring out the blood, bringing the fire, arranging the parts of the victim. For further sacrificial arrangements, see Numbers 15:1-16.

Verses 1-9
Leviticus 1-7. The Law of Sacrifices: Burnt Offering (1), Meal Offering (2), Peace Offering (3), Sin Offering (Leviticus 4:1 to Leviticus 5:13), Trespass Offering (Leviticus 5:14-19), Directions chiefly for Priests (Leviticus 6:8 to Leviticus 7:38).

I. Burnt Offering or Whole Burnt Offering.—This is η constant element in the worship of the community; it is too solemn for the victim to be shared by the offerer. In the historical books, we find it practised before some great occasion or enterprise or after a reverse (Genesis 8:20, Judges 6:26, 2 Samuel 24:25). Only domestic and "clean" animals and birds could be offered (a restriction peculiar to Heb. practice). The part of the worshipper is to lay his hand on the victim, kill, flay, cut it up, and wash it, on the N. side of the altar; the priest does the rest at the altar itself—pouring out the blood, bringing the fire, arranging the parts of the victim. For further sacrificial arrangements, see Numbers 15:1-16.

Leviticus 1:1 f. Introductory formula, common throughout P. The original of "oblation" is a technical and general word, identical with "Korban" (Mark 7:11); "brought near."

Leviticus 1:3-9. First Kind of Burnt Offering: Cattle.—The two conditions (male, and without blemish) are indispensable for all burnt offerings, cf. Leviticus 22:17-25; contrast for peace offerings, Leviticus 3:1. For the laying on of hands, cf. Leviticus 3:2, Leviticus 8:22, Leviticus 16:21, Leviticus 24:14, Exodus 29:15. It denotes, not substitution, but responsibility and sharing; it is a solemn declaration, and the gesture itself has its importance. P does not remove this element in the sacrifice from the laity. References in the Law to sacrifice as atoning are peculiar to P. The term is nowhere explained; it is evidently of far wider application than an act of personal renunciation for another's wilful disobedience; it is used for all those acts which are regarded in the cultus as putting the individual into the right relation with Yahweh. The layman kills, as in older Heb. and Arab practice; but the blood is regarded in P as too sacred (and dangerous) for the layman to manipulate. It is presented, or brought near (the root is that of the word "oblation"); and sprinkled from a bowl (for sprinkling from the fingers, another word is used, Leviticus 16:14). The skin is flayed, because it is the perquisite of the priests (cf. 2 Chronicles 29:34). The parts are arranged on the altar, as if a meal for the Godhead were being prepared. The fat, or the suet round the entrails, is a special delicacy. The entrails themselves and the legs must be washed as being the unclean parts. The text does not make it clear whether this is to be done by priest or offerer. "Sweet savour" is a term almost confined to P it is used of offerings made by fire, and suggests a smell of rest and contentment, almost as if it were a narcotic. The hint of archaism here, as in the sprinkling and laying in order, will be noted. Certain elements in the cultus must be retained, however completely their original purpose may be forgotten or even repudiated. Note also that Levites are not mentioned here, or elsewhere in Lev. Contrast Ezra 8:15, Nehemiah 8:7; Nehemiah 11:18, etc., and note Ezekiel 44:11.

Verses 10-13
Leviticus 1:10-13. Offering of Sheep or Goat.—The ritual is identical. The choice of victim—more or less expensive—is left to the worshipper, Leviticus 1:11 adds the detail of "northward" (cf. Leviticus 4:24, and Leviticus 7:2). Eastward is the "tent" or Temple building (the whole sanctuary lies E. and W.); W. is the "laver," S. is the approach.

Verses 14-17
Leviticus 1:14-17. Birds.—This class is not mentioned in Leviticus 1:2, and may be a later addition to the list of possible offerings (it is not referred to in the narrative books of OT) for the sake of the poor (Luke 2:24). Turtle doves and pigeons are always mentioned together in Lev., and no other birds are allowed. Doves have a sacred character in both Babylonian and Greek rituals. The head of the bird is to be nipped off (cf. RVm), not wholly severed; separate parts of a bird (so 17) are too small to lay on the altar. The blood is drained off, as there will not be enough for sprinkling from a bowl. II. The Meal Offering.—In Leviticus 7:1-11 the meal offering is regarded as the regular accompaniment of the peace offering, as bread is naturally eaten with meat. Here it is apparently an independent offering; note also the use of the second personal pronoun in Leviticus 1:4 ff., not in the other chapters. Probably we have here an older ritual (cf. 2 Kings 16:15). Ch. 1 is naturally followed by ch. 3. This offering is not eaten by laymen.

02 Chapter 2 
Verses 1-3
Leviticus 2:1-3. General Ritual.—The term used here for meal offering was originally used for any present, either to God or man (Genesis 4:3, Genesis 32:14); in P it is confined to vegetable offerings. The material was most probably a somewhat coarse meal, as that used by the Arabs for their sacrifices. Oil is the natural Heb. accompaniment of a baked flour cake. Part of the offering belongs to Yahweh (i.e. must be burnt), part to the priests; this is the case with all offerings classed as "most holy" (holy in the first class). A "holy" thing (holy in the second class) could be eaten by a layman, but not by a foreigner (cf. Leviticus 22:10). Sin and guilt offerings could not be eaten at all The actual proportion to be given to Yahweh is not stated, nor the amount to be offered; contrast the measurements in regard to the High Priest's offering in Leviticus 6:20.

Verses 4-13
Leviticus 2:4-13. Additional Directions.—The different kinds of meal offerings, and some further general rules. The offering might be in the form of thin wafers, or of "girdle cakes" (a baking pan is a flat plate or grid), or small "puddings" (in which case the oil is necessary as flavouring)—whichever form is most convenient in view of the worshipper's ménage. Leaven (see Exodus 23:18), like honey, will set up fermentation, or go sour. For this reason it is, perhaps, that milk is never allowed in offerings. Honey would also be unfamiliar to nomads; contrast Ezekiel 16:19. Salt, as a relish, is also necessary for its purifying effect, and as a symbol of the covenant (Numbers 18:19*).

Verses 14-16
Leviticus 2:14-16. Meal Offering as Firstfruits.—These are not to be offered "raw," but if from garden growth (RV, "fresh ear") in the form of bruised grits. The ritual is as in Leviticus 2:1-3. The part of it which is burnt is called a "memorial"; this term is regularly connected with the term "offering made by fire." Its original is probably the ritual calling upon the name of Yahweh (calling the sacrifice to His remembrance) which would accompany the actual burning, the culminating point of the whole rite.

03 Chapter 3 
Introduction
III. Peace Offerings.—This properly follows ch. 1, and describes the ritual of the next great class of sacrifices, the peace offerings. These are familiar in the narrative parts of the OT, and the Book of the Covenant. The root of the Heb. term for "peace offering" denotes not simply "peace" in our sense, but "being quits" with another. In the OT generally, the peace offering is a common meal, wherein God, priest, and worshippers sit down, as it were, together, in token that there is nothing which separates them, and that all causes of displeasure on the part of God are at an end. This offering is often spoken of as "sacrifice" par excellence (cf. 1 Samuel 11:15, 1 Kings 1:19). It often takes the form of a family or communal commemoration, of a joyous and festal character (1 Samuel 20:29). In the Levitical system, each personage at the banquet has his own portion; to Yahweh belong the blood and the fat (the former as sacred or "taboo"—too dangerous for mortals to consume; the latter for the same reason or as being the special delicacy); the rest of the victim is boiled (cf. 1 Samuel 2:13 ff.); to the priest go the breast and shoulder; to the worshippers the rest (Leviticus 7:12 ff., Numbers 15:17 ff.). Here, however, only Yahweh's portions are mentioned. Originally this would seem to have been the commonest form of sacrifice; by P it is subordinated to the burnt offering.

Verses 1-5
III. Peace Offerings.—This properly follows ch. 1, and describes the ritual of the next great class of sacrifices, the peace offerings. These are familiar in the narrative parts of the OT, and the Book of the Covenant. The root of the Heb. term for "peace offering" denotes not simply "peace" in our sense, but "being quits" with another. In the OT generally, the peace offering is a common meal, wherein God, priest, and worshippers sit down, as it were, together, in token that there is nothing which separates them, and that all causes of displeasure on the part of God are at an end. This offering is often spoken of as "sacrifice" par excellence (cf. 1 Samuel 11:15, 1 Kings 1:19). It often takes the form of a family or communal commemoration, of a joyous and festal character (1 Samuel 20:29). In the Levitical system, each personage at the banquet has his own portion; to Yahweh belong the blood and the fat (the former as sacred or "taboo"—too dangerous for mortals to consume; the latter for the same reason or as being the special delicacy); the rest of the victim is boiled (cf. 1 Samuel 2:13 ff.); to the priest go the breast and shoulder; to the worshippers the rest (Leviticus 7:12 ff., Numbers 15:17 ff.). Here, however, only Yahweh's portions are mentioned. Originally this would seem to have been the commonest form of sacrifice; by P it is subordinated to the burnt offering.

Leviticus 3:1-5. Cattle.—Females as well as males are allowed here, though not for the burnt offering. The different kinds of fat, all of which belong to Yahweh, are carefully specified (cf. Deuteronomy 32:14, Isaiah 34:6). The fat on the kidneys is thought of, as the Arab proverb shows, as the seat of life, like the blood (Leviticus 17:14). By the caul is meant the caudate lobe. The liver itself, by many peoples, has been used for divination, notably in Babylonian ritual; perhaps for this reason it is included among the parts to be burnt.

Verses 6-11
Leviticus 3:6-11. Sheep.—"Flock" (Leviticus 3:6) includes either sheep or goats, but note that by implication only lambs, and not full-grown sheep, are to be offered. The ritual is the same as for cattle, save that the fat tail (another special delicacy, properly the fat lying close to the tail in certain breeds of sheep) is carefully mentioned. The offerer denies himself the pleasantest parts The old anthropomorphic view survives in the mention of "the food" in Leviticus 3:11. These words may have formed part of the ritual language used from time immemorial by the priest at the altar.

Verses 12-16
Leviticus 3:12-16. Goats.—The language is the same as in the preceding paragraph, save that the tail is not mentioned. Birds are not included among the victims for peace offerings. They could hardly be divided among the participants. The whole chapter, and specially Leviticus 3:17, shows that P's interest is not with the sacrifice as a whole, but one particular part of it, the scrupulous devoting of the fat and the blood to Yahweh. We can distinguish here and elsewhere in P, as in the other codes, the hand of the legislative reformer.

04 Chapter 4 
Verse 1-2
Leviticus 4:1 f. General Statement.—These sins are committed "through error" (RVm), when the "sinner" thinks that he is doing something else, or does not know that what he is doing is wrong; i.e. to us, they are not "sins" at all. Cf. Leviticus 4:22, Numbers 15:24-29, Joshua 20:3, and contrast the phrase, sinning "with a high hand," i.e. deliberately (Numbers 15:30; cf. penalties in Leviticus 20:2 ff.); for this, only excommunication or death is possible.

Verses 1-35
Leviticus 4:1 to Leviticus 5:13. The Sin Offering.—This, and the guilt offering, whose ritual follows, are unknown before the Exile, save as fines (2 Kings 12:16, Amos 2:8). Ezek. mentions both, but is conscious of no difference between them. Probably the distinction between them grew up gradually (see on Ezekiel 5:14 ff.). The ritual is derived partly from that of the burnt offering and peace offering; partly from other old rites. No idea of substitution seems to be implied (though it is true that a ritual tablet from Babylonia states that idea very clearly; "the life of the kid has he given for his own life, its head for his head," etc.), since the sin offering is "most holy," a term which could not be applied to the offerer; a meal offering is included, as if the sacrifice were thought of originally as an offering of food; and the sacrifice is offered for sins not demanding death, though the victim is always killed, and by the worshipper. [Observe also that were the sacrifice substitutionary, the chief point would be the slaughter. But it was rather the manipulation of the blood.—A. S. P.] On the other hand, the conception of a gift or payment in return for a wrong done is prominent throughout. The offerer has no more share in his offering than in the case of the burnt offering, though the priest has. This becomes clearer when it is seen that "sin" is used, not of deliberate disobedience or defiance of Yahweh's moral law, but more particularly of ritual or ceremonial mistakes or defilement committed through inadvertence or ignorance. The sin offering often accompanies other sacrifices; in Ezek., the consecration of the altar (Ezekiel 43:19). While the later legislation thus purifies the sacrificial ritual from anything that could remotely savour of irreverence, it is very far from the standpoint of Psalms 51; it simply perpetuates, for good and evil, the primitive conception of sin as an infraction of the restrictions or "taboos" imposed on human conduct by the deity. The main characteristics of the sin offering are the killing of the victim by the worshipper and the pouring out of the blood, as in the burnt offering; the flesh is burnt outside the camp or eaten by the priest, i.e. it is "most holy." The manipulation of the blood, however, is more complicated (cf. Leviticus 4:5 ff.), and different kinds of animals are to be offered, according to the rank of the offerer—High Priest, congregation, ruler, private person, or the poor. The seven times repeated sprinkling of the blood "before Yahweh" (Leviticus 4:6) recalls the ritual of ch. 16; both may well be among the latest developments of Priestly legislation.

Verses 3-12
Leviticus 4:3-12. Sin Offering of the High Priest.—Inadvertences at the altar, which would, if unatoned for, have the most dangerous consequences for the whole community. The "anointed" priest is the High Priest (Leviticus 6:22, Leviticus 8:12; Leviticus 8:30, Leviticus 21:10). He is the representative of the whole people; his guilt or error is therefore theirs. There is no choice of animals here, as in Leviticus 3. The chief part of the rite is the presentation of the blood, the life of the animal, to Yahweh. It is brought to the tent of meeting, i.e. the actual shrine of the sanctuary, where alone Yahweh "meets" with the priest. The more important the offence and the offerer, the nearer the blood must be brought to Yahweh; hence, in this case, sprinkling on the altar would not be enough. The priest stands with the blood inside the outer compartment of the shrine, and sprinkles the blood upon the curtain that separates the outer from the inner compartment—the latter being regarded as the special abode of the Shekinah, or glory of Yahweh on earth. (For the seven-fold sprinkling, cf. Joshua 6:15, 2 Kings 5:10.) The analogy with the special rite of Leviticus 16 is clear; but nothing is said in Leviticus 16 of the altar of incense; in Exodus 30:10, the sprinkling on the altar of incense is mentioned in connexion with the Day of Atonement, but its use is restricted to that rite. Probably, therefore, unlike the altar, it was within the shrine. Not even the priests may eat of this sacrifice; they are involved in the "sin." The duty of burning the carcase belongs to the High Priest himself; but in the text of the LXX and Sam. it is assigned to the priests. The "clean place" to which the carcase is taken may possibly be a euphemism.

Verses 13-21
Leviticus 4:13-21. The Sin Offering for the Whole Congregation.—The offering is the same as for the priest, but the elders, as acting for the congregation or assembly, are to lay hands on the victim. These elders are not elsewhere mentioned in P. Some of the ritual directions are here omitted (Leviticus 4:8 f., Leviticus 4:11), but the significant clause is added that by the offering the people have atonement made for them, and they are forgiven. The formula for sin in Leviticus 4:13 is a quite general one, and the word used for "forgive" is not peculiarly ritual in its use; but it is difficult to see what sins could be committed by the congregation as a whole save ritual ones; and this is borne out by the words "when (it) is known." Such a sin as that of Achan (Joshua 7), though it involved the whole nation in its consequences, was punished in a very different way. What if such a "sin" never became known? It was covered on the Day of Atonement. In Leviticus 5:3, however, the guilt is said to follow on the discovery of the unintentional wrong-doing. Contrast this ritual with that of Numbers 15:24 ff.

Verses 22-26
Leviticus 4:22-26. The Sin Offering tor a Ruler, or tribal chief or representative. The word is also used of the one chief of the nation in post-exilic writers when the succession of kings had come to an end. It would apply to Nehemiah, or perhaps to a foreign ruler like the Persian Bagoas, governor of Jerusalem in 402 B.C. The offering is a goat instead of a bullock, and its blood is only smeared on the horns of the altar, not sprinkled, and, as it would seem, by an ordinary priest, not the High Priest.

Verses 27-35
Leviticus 4:27-35. The Laymen's Sin Offering.—The victim is here either a goat or a lamb—the offerer could apparently choose which, and in each case a female. In other points the ritual is the same. For "common people" RVm is better. The phrase is used in the histories for the people as a whole or the popular party in opposition to the court. In Ezra it denotes the semi-heathen population surviving after the return from exile. Cf. John 7:49.

05 Chapter 5 

Verses 1-6
Leviticus 5:1-6. Sins for which Offerings are Necessary.—The first case is that of one who, when evidence in a trial is called for under a curse, deliberately conceals what he knows (there is no "unwittingly" here); the crime of silence is paralleled with ceremonial uncleanness. The second case is that arising from contact either with an unclean animal or from other defilement. Further details of these taboos are given in Leviticus 12-15, and a harsher law is found in Numbers 19:13; Numbers 19:20. The third case is that of one who finds that he has not carried out an oath uttered in rashness or thoughtlessness (cf. Psalms 15:4). Guilt is regarded as following on discovery; confession must then be made, and the animal to be offered is the same as in Leviticus 4:28; Leviticus 4:32. Confession is mentioned only here and in Numbers 5:7; it is made by the priest for the whole nation on the Day of Atonement (Leviticus 16:21). These verses break the order of thought; they join moral to ritual cases of guilt, and they make no difference between guilt and sin offerings; the directions as to ritual are simpler than in what precedes and follows; and there is no distinction of classes; the offering stated is that for the common people in Leviticus 4. The fact that guilt and sin offerings are identical in Leviticus 14:12 ff., and the absence of the mention of guilt offering in Leviticus 9, suggests that the guilt offering was not known in the earlier sections of P, and that the differentiation in Leviticus 4 and Leviticus 5 is a later development. The two kinds of offerings, however, are mentioned together in 2 Kings 12:16.

Verses 1-13
Leviticus 4:1 to Leviticus 5:13. The Sin Offering.—This, and the guilt offering, whose ritual follows, are unknown before the Exile, save as fines (2 Kings 12:16, Amos 2:8). Ezek. mentions both, but is conscious of no difference between them. Probably the distinction between them grew up gradually (see on Ezekiel 5:14 ff.). The ritual is derived partly from that of the burnt offering and peace offering; partly from other old rites. No idea of substitution seems to be implied (though it is true that a ritual tablet from Babylonia states that idea very clearly; "the life of the kid has he given for his own life, its head for his head," etc.), since the sin offering is "most holy," a term which could not be applied to the offerer; a meal offering is included, as if the sacrifice were thought of originally as an offering of food; and the sacrifice is offered for sins not demanding death, though the victim is always killed, and by the worshipper. [Observe also that were the sacrifice substitutionary, the chief point would be the slaughter. But it was rather the manipulation of the blood.—A. S. P.] On the other hand, the conception of a gift or payment in return for a wrong done is prominent throughout. The offerer has no more share in his offering than in the case of the burnt offering, though the priest has. This becomes clearer when it is seen that "sin" is used, not of deliberate disobedience or defiance of Yahweh's moral law, but more particularly of ritual or ceremonial mistakes or defilement committed through inadvertence or ignorance. The sin offering often accompanies other sacrifices; in Ezek., the consecration of the altar (Ezekiel 43:19). While the later legislation thus purifies the sacrificial ritual from anything that could remotely savour of irreverence, it is very far from the standpoint of Psalms 51; it simply perpetuates, for good and evil, the primitive conception of sin as an infraction of the restrictions or "taboos" imposed on human conduct by the deity. The main characteristics of the sin offering are the killing of the victim by the worshipper and the pouring out of the blood, as in the burnt offering; the flesh is burnt outside the camp or eaten by the priest, i.e. it is "most holy." The manipulation of the blood, however, is more complicated (cf. Leviticus 4:5 ff.), and different kinds of animals are to be offered, according to the rank of the offerer—High Priest, congregation, ruler, private person, or the poor. The seven times repeated sprinkling of the blood "before Yahweh" (Leviticus 4:6) recalls the ritual of ch. 16; both may well be among the latest developments of Priestly legislation.

Verses 7-13
Leviticus 5:7-13. Concessions to Poverty in the case of sin offerings. This section takes up the last verses in Leviticus 4. ("Guilt offering" in Leviticus 5:7 should be "sin offering" as is shown by Leviticus 5:8 f.) If the offerer cannot afford a lamb, two turtle doves or young pigeons may be offered. Only one of these is properly a sin offering; but another, for a burnt offering, has to be given as well, as one would hardly be enough. Part of the blood is sprinkled on the side of the altar, part poured out at the base (cf. Leviticus 4:7). If not even this can be afforded, a small meal offering will be accepted as a sin offering. A tenth of an ephah would form about 6 pints. Oil and frankincense are the natural accompaniments, as in Leviticus 2:15. These concessions are doubtless because the "sin" is of an "unwitting" character. Whether the offerer or the priests is to decide as to the kind of victim, is not stated.

Verses 14-19
Leviticus 5:14 to Leviticus 6:7. The Trespass or Guilt Offering.—This is of two kinds, though the principle of amendment is the same. The first kind is stated vaguely; committing a trespass (the word means acting unfaithfully or treacherously; it is coupled with sinning "unwittingly" in Leviticus 5:15; Leviticus 5:17). The offence consists in treating what is Yahweh's as if it were not Yahweh's, i.e. in-correctness, really unintentional, connected with some offering. If not unintentional, the penalty is different (Numbers 15:30). The offerer is not said to kill the guilt offering; though elsewhere, the offerer's act of killing is carefully mentioned, and it seems to be implied in Leviticus 7:2. The second case is intentional—trickery in a matter of deposit or pledge (RVm), or theft, or "oppression," or keeping another's property, or falsehood; all these are trespasses against Yahweh, and as such must be atoned for by a trespass or guilt offering. This offering consists in restitution and, in the first case, amends; the restitution is a ram; the amends is one fifth of the value of the ram. In the second case, the object held back is itself restored with an addition of one-fifth of its value; and a ram is offered to Yahweh as well. The "amends" necessitates a valuation; this is to be made in "sanctuary shekels" (see on Leviticus 27:16-25). Leviticus 5:17-19 seems to add nothing to the preceding; there is no mention of "amends," and "guilt offering" is spoken of, with reference to the subjects of sin offering in Leviticus 4. Perhaps it is an older fragment; cf. Ezra 10:19, where for the sin of marrying foreign wives, a ram is offered by the people "for their guilt." In the case of trespass against one's neighbour, the procedure is parallel; in this case, the restitution is mentioned before the ram of the guilt offering. But the latter is as necessary as the former; all morality is the concern of Yahweh, and in every trespass He is injured. This is one of the few references to social morality in P. The earlier prophets refer to little else, and Ezekiel, in ch. 18, confines his catalogue to non-ritual offences, to be purged only by repentance.

06 Chapter 6 

Verses 1-7
Leviticus 5:14 to Leviticus 6:7. The Trespass or Guilt Offering.—This is of two kinds, though the principle of amendment is the same. The first kind is stated vaguely; committing a trespass (the word means acting unfaithfully or treacherously; it is coupled with sinning "unwittingly" in Leviticus 5:15; Leviticus 5:17). The offence consists in treating what is Yahweh's as if it were not Yahweh's, i.e. in-correctness, really unintentional, connected with some offering. If not unintentional, the penalty is different (Numbers 15:30). The offerer is not said to kill the guilt offering; though elsewhere, the offerer's act of killing is carefully mentioned, and it seems to be implied in Leviticus 7:2. The second case is intentional—trickery in a matter of deposit or pledge (RVm), or theft, or "oppression," or keeping another's property, or falsehood; all these are trespasses against Yahweh, and as such must be atoned for by a trespass or guilt offering. This offering consists in restitution and, in the first case, amends; the restitution is a ram; the amends is one fifth of the value of the ram. In the second case, the object held back is itself restored with an addition of one-fifth of its value; and a ram is offered to Yahweh as well. The "amends" necessitates a valuation; this is to be made in "sanctuary shekels" (see on Leviticus 27:16-25). Leviticus 5:17-19 seems to add nothing to the preceding; there is no mention of "amends," and "guilt offering" is spoken of, with reference to the subjects of sin offering in Leviticus 4. Perhaps it is an older fragment; cf. Ezra 10:19, where for the sin of marrying foreign wives, a ram is offered by the people "for their guilt." In the case of trespass against one's neighbour, the procedure is parallel; in this case, the restitution is mentioned before the ram of the guilt offering. But the latter is as necessary as the former; all morality is the concern of Yahweh, and in every trespass He is injured. This is one of the few references to social morality in P. The earlier prophets refer to little else, and Ezekiel, in ch. 18, confines his catalogue to non-ritual offences, to be purged only by repentance.

Verses 8-13
Leviticus 6:8-13. The Priests and the Burnt Offering (cf. ch. 1).—This section, however, obviously refers specially to the "continual" or daily sacrifice. The fire on the altar is to be perpetual, like the Roman Vesta-fire; the victim is to rest on the "hearth" or plate on the top of the altar. The priest is to be clothed in linen, as conducing to bodily cleanliness and avoiding sweat (cf. also Exodus 28:42). When the priest carries away the ashes (cf. on Leviticus 4:12), he is to change his garments; the altar garments must not risk "infecting" common objects (cf. Ezekiel 44:19*), Originally there was but one burnt offering daily (cf. 2 Kings 16:15), as here; in Exodus 29:38 ff. and Numbers 28:3 ff., two; so Daniel 9:21. Lev. here gives what is relatively the earlier usage.

Verses 8-30
Leviticus 6:8 to Leviticus 7:38. Special Manual for Priests, given to "Aaron and his sons" (Leviticus 6:9; Leviticus 6:14; Leviticus 6:25, etc.; contrast Leviticus 4:2, etc.). The peace offering is here placed last. It may be noted that two sections (Leviticus 7:7-10 and Leviticus 7:22-27) seem to break the connexion; they are perhaps insertions from independent laws. None of these provisions affect laymen.

Verses 14-18
Leviticus 6:14-18. The Daily Meal Offering (cf. ch. 2 for occasional meal offerings). A meal offering, however, accompanies every burnt offering. This section repeats the provision that no leaven must be used in the baking, and adds that the priests who eat their portion of it must do so in a holy place, and that no women must partake of it; the women of the priests' families are in a lower grade of holiness; to them, as to laymen, the "holy" offerings are taboo. This provision is mentioned here because the priests would have to see to its being carried out.

Verses 18-23
Leviticus 6:19-23. The High Priest's Special Offering.—The High Priest offers a meal offering every day, half in the morning, half at evening. The amount is the same as that of the smallest class of sin offerings (Leviticus 5:11). Priests do not consume their own sin offering; this sacrifice must therefore be burnt entire. The reference to the day of installation (Leviticus 6:20 a) must be a mistaken gloss (as is clear from "perpetually," Leviticus 6:20 b).

Verses 24-30
Leviticus 6:24-30. Special Directions for the Sin Offering.—It is "most holy"; that is, it must be killed by the altar, like a burnt offering, and it can only be eaten by priests. Victims whose blood is brought within the shrine are for priests as well as laymen, and therefore their flesh must not be eaten at all. [The reason for this regulation (Leviticus 6:30) is that the holiness is present in a degree so intense that it is dangerous even for the priests to eat the flesh. It has to be burnt, not of course to convey the sacrifice to God, for this has already been done in the offering of the fat and the blood (Leviticus 4:5-10), but to dispose of the flesh safely and effectively.—A. S. P.] Even a splash of "holy" blood is contagious; it can (and must) be removed from a garment or brass vessel by rinsing or scouring; a porous (and less valuable) pot which has been used for cooking the animal must be destroyed. (Cf. W. R. Smith, RS2, pp. 349, 451.) [The idea is that the "holiness" in the liquid will sink into the very texture of the porous earthenware, so that no washing will remove it; accordingly it must be broken, that it may not be used again. On the other hand, the broth could not sink into the closer texture of the brazen vessel, so that cleansing of the surface sufficed to remove the holiness.—A. S. P.]
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Verses 1-10
Leviticus 7:1-10. Supplementary Regulations for guilt offerings and priestly dues. Leviticus 7:1-7 supplements Leviticus 5:16 b. The blood of the victim is to be dashed (not sprinkled) round the altar. The fat, as in other offerings, is to be carefully removed and offered to Yahweh. The priests' dues are the same with the guilt offering as with the sin offering. (Every guilt offering is also a sin offering, though the reverse, of course, is not the case.) The notice about priests' dues is fragmentary (see Leviticus 7:28-34). The priests are to have the hide of the victim; in the sacrificial tariffs of Marseilles and Sippar the hide goes to the priests; at Carthage, to the offerer. Baked, tried, and "griddled" meal offerings (cf. Leviticus 2:4-7) go to the officiating priest, meal offerings with or without oil to the priests as a whole; presumably a larger offering is here referred to.

Verses 1-38
Leviticus 6:8 to Leviticus 7:38. Special Manual for Priests, given to "Aaron and his sons" (Leviticus 6:9; Leviticus 6:14; Leviticus 6:25, etc.; contrast Leviticus 4:2, etc.). The peace offering is here placed last. It may be noted that two sections (Leviticus 7:7-10 and Leviticus 7:22-27) seem to break the connexion; they are perhaps insertions from independent laws. None of these provisions affect laymen.

Verses 11-21
Leviticus 7:11-21. The Peace Offerings.—These are of two kinds, thanksgiving and vow or free-will offerings. The former is specially connected with the "bread" or meal, in its character of a banquet (cf. Leviticus 3:1 ff.). But the relative portions of priest and offerer are here more closely defined. One cake is to be lifted up from the rest, as a "heave-offering" (Numbers 5:9*), the due of the officiating priest. The second class of peace offerings is holier, and greater precautions are needed against the flesh going bad. The meal is to begin on the day of offering; and no part is to be kept more than one clear day. There may be a reminiscence of the early limitation of the duration of a festival to two days. (For another suggestion, see RS2, p. 387.) Special care is needed to avoid the touch or presence of any uncleanness in connexion with this sacrifice. The caution was doubtless necessitated by the licence of the older sacrifices, where the circumstances of the feasts might easily be and actually were (cf. Amos 2:7 f.) conducive to much worse things than ritual uncleanness. Hence the sternness of the tone here.

Verses 22-27
Leviticus 7:22-27. General Prohibition of Eating Fat and Blood (cf. Leviticus 3:6).—The fat of sacrificial animals is to be offered to Yahweh; the fat of other animals may be used for anything except food. For disobedience to this prohibition, no atoning sacrifice avails. One of the most distinguishing marks of Judaism has been its avoidance of all save "kosher" meat.

Verses 28-34
Leviticus 7:28-34. Continuation of Peace Offerings.—An addition to the provisions of Leviticus 7:8-10. The breast and the thigh go to the priests, the latter to the officiator, the former to the priests in general (cf. 1 Samuel 2:13-16, Deuteronomy 18:3); here, a still larger portion is surrendered by the offerer. The breast is to be "waved," moved backwards and forwards in the direction of the altar; the thigh is simply "heaved," i.e. lifted out of the rest of the offering and laid aside, as in Leviticus 7:14.

Verses 35-38
Leviticus 7:35-38. Conclusion.—"Portion" (mg.) is correct, not "anointing portion." Leviticus 7:36 is therefore a gloss (cf. also 620). The priests have not yet been anointed. The mention of Sinai (Leviticus 7:38; contrast Leviticus 1:1) shows that the words are intended to form the conclusion of Leviticus 7:6 f. only.
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Verses 1-36
Leviticus 8-9. The Consecration and Induction of Priests, to which Leviticus 10 is an appendix. Leviticus 8 properly follows Exodus 40. Exodus 29 gives the law of consecrations. Exodus 30-40 the building of the Tabernacle, and Leviticus 8 describes the actual performance of the rite ordained in Exodus 29.

Leviticus 8. Consecration of Aaron and his Sons.—The actual stages in the process are as follows Leviticus 8:1-5, assemblage of the persons and materials; Leviticus 8:6-13, washing, anointing, and clothing of the priests; Leviticus 8:14-17, sacrifice of the bullock (here Aaron acts as the offerer, Moses as the priest); Leviticus 8:18-21, sacrifice of the first ram; Leviticus 8:22-32, sacrifice of the second ram, "of consecration," which constitutes the "differentia" of the whole ceremony; Leviticus 8:33-36, the continuance of the ceremony for a week. For notes on the details, see on Exodus 29. The definite articles refer back to Ex. 292f., Exodus 29:5, etc. Neither the "congregation" nor the Urim and Thummim (Exodus 28:30, pp. 100f.) are mentioned in Exodus 29.The insignia and the anointing suggest actual royalty. The anointing of the tabernacle and the altar is not in Exodus 29, nor the sanctification of the altar and the "atoning for it" by means of the bullock's blood (cf. the more detailed ritual in Leviticus 4:6), nor the anointing of Aaron's garments (Leviticus 8:30). The special reference to the touching of the extremities (Leviticus 8:23 f.) is symbolical of the whole body. In Exodus 29:27, both the wave-breast" and the "heave-thigh" are mentioned, as in Leviticus 7:34; Moses (Leviticus 8:29) receives these as being the officiating priest; but it is curious that neither here nor in Exodus 29 does Moses actually receive the thigh; in view of Leviticus 8:34, this would have been more naturally mentioned than the breast: perhaps the latter, as Moses' special portion, is a later insertion. Exodus 29:36 states that a bullock is to be sacrificed on each of the eight days. "Consecrate" (Leviticus 8:33), lit. (mg.) "fill the hands (Exodus 29:9*, Numbers 3:3*, 1 Chronicles 29:5*). So in Leviticus 8:28, consecration is lit. "filling" (cf. Leviticus 8:27); in Ezekiel 43:26, the consecration of the aitar is spoken of as a filling the hands thereof (mg.). A similar phrase in Babylonian means "to confer office upon." (The words are also used in Ass. inscriptions about nations whom God entrusts to the victorious king. "Asshur fills the king's hands with them "; meaning little more than "he delivers them into the victor's hands.") It is noteworthy that here the action which gives its name to the whole proceeding is not the sprinkling of blood, but the holding of the offerings which are to be presented to Yahweh. Originally, it would seem, the main duty of the priest was to present the offering of the worshipper to the god. He is thus formally inducted into office by the placing of the offerings in his hands (cf. Hebrews 8:3). Noteworthy also is the reference to atonement (Leviticus 8:34). It was necessary to remove all trace of uncleanness, i.e. of whatever was not suitable to such special purposes, previous to the ceremony. For similar reasons the priests must not leave the special precincts of the shrine throughout the week. The whole intention is to emphasize the special dedication of both priest and altar, and it may be said to imply the thought of a covenant between Yahweh and the priests.

09 Chapter 9 

Verses 1-24
Leviticus 9. The Installation Functions.—These take place at the end of the consecration "octave." Here Aaron, assisted by his sons, as now consecrated, is the officiator, and not Moses, as in Leviticus 8.

Leviticus 9:1-7. Preparation of Priests and People.—The ceremony and its purpose are closely similar to those of the Day of Atonement. For the priests themselves, a sin offering, a bull-calf, and a burnt offering, a ram; for the people, a sin offering, a he-goat, a burnt offering, calf and lamb, and also a peace offering, ox and ram. No choice of animals is given here, as in Leviticus 1, and in Leviticus 4 the goat is for the prince and the bullock for the whole people. The meal offering accompanies, as in Leviticus 2, etc. The altar is the altar of burnt offering, the only altar known to P ("altar of incense," Leviticus 4:7*). Elders (Leviticus 9:1) are mentioned nowhere else in P save Leviticus 4:15. Why is no guilt offering mentioned? Cf. Leviticus 5:17*. "And for the people" (Leviticus 9:7) should be "and for thy house."

Leviticus 9:8-14. The Priests' Offering.—The sin offering naturally preceded the burnt offering. The ritual of the sin offering conforms to that of Leviticus 4:1-12. For the burnt offering, note "piece by piece" (Leviticus 9:13), suggesting the leisurely solemnity of the whole rite.

Leviticus 9:15-21. The People's Offering.—First the sin offering, as before, then the burnt offering; part of the meal offering is consumed on the altar; the rest will be eaten by the priest (Leviticus 10:12). The burnt offering is thought of as the daily sacrifice; "the burnt offering of the morning." The peace offering comes last. Nothing is said here of any participation by the people in this; the part of the priests in the ritual, however, is very fully described. The thigh, as well as the breast, is said to be waved, not heaved (Leviticus 7:32*); in Leviticus 8 the thigh is not mentioned; perhaps here, therefore, it is a gloss, added from Leviticus 7:30. In Leviticus 10:14 the distinction of Leviticus 7:32 is preserved.

Leviticus 9:22-24. The Blessings.—The first blessing immediately follows the sacrifice; the second follows a ceremonial entrance of Aaron, with Moses, into the shrine—the outer chamber, not "within the veil." Consecration gives to Aaron a special power to bless, i.e. to approach the nearer presence of Yahweh, and so to bestow a special blessing on the people. The "glory" of Yahweh, naturally connected with fire, was ordinarily shrouded from the people by day, with a cloud. For fire as consuming the offering, cf. Judges 6:21, 1 Kings 18:38, 1 Chronicles 21:26, 2 Chronicles 7:1. The consuming of the fat is specially mentioned. This appearance of fire must have taken place before the sacrifice and the blessings, unless the author neglects the fact that the offerings had been already burnt.
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Verses 1-20
Lev X contains four appendices on the priests' duties, of which the first and the fourth are in the form of ideal narratives (a caution and a misunderstanding), like chs. 8f.

Leviticus 10:1-7. The Sin of Nadab and Abihu.—Nadab and Abihu, the eldest sons of Aaron (Exodus 6:23), had been privileged to "go up and see the God of Israel" with Moses and Aaron and seventy elders (Exodus 24:1 ff., J). Here, they offer fire which has not been taken from the altar "hearth" or was not in accordance with the proper receipt for the sacred incense, and are themselves at once consumed. The bodies are withdrawn from the camp by their father's cousins, and Aaron and his remaining sons are forbidden to mourn for them. The catastrophe is here described very briefly, in contrast to that of Korah, Dathan, and Abiram, Numbers 16; cf. Numbers 3:1-4; in 1 Chronicles 24:2, Nadab and Abihu are simply mentioned as dying before their father. Bertholet suggests that the narrative points back to a struggle with a class of priests in the N. Kingdom who attempted to become naturalised at Jerusalem, and who were recognised as previously existing, but illegitimate; cf. Ezekiel's insistence on the sole legitimacy of the sons of Zadok, the Jerusalemite priests, an insistence which could not be carried out after the Exile. This narrative would thus be intended to account for their illegitimacy. The fire which "consumed" them is probably thought of as overwhelming them with a sudden flash. Their bodies are still covered with their outer garments. For Mishael, etc., see Exodus 6:18-22. All the priests are here forbidden to show the ordinary signs of mourning. These would be regarded as an interference with their ritual condition which would mean general danger or disaster; here, too, all the priests are regarded as anointed. The reference to the tent of meeting obviously refers to the prohibition in Leviticus 8:35. In Leviticus 21:10 f. (H) and in Ezekiel 44:25, mourning is restricted, but not entirely prohibited, for all priests.

Leviticus 10:8-11. Prohibition of Alcohol.—The prohibition refers to periods when the priests are "on duty" (so Ezekiel 44:21); but the reason given, that the priests may be able to instruct the people, seems to imply a wider abstinence. The priestly excesses referred to in the earlier prophets (Isaiah 28:7, Ezekiel 22:26) are thus guarded against. In Rome, the Flamen Dialis was even prohibited from walking on a path between vineyards (p. 217). Yahweh does not elsewhere speak to Aaron alone.

Leviticus 10:12-15. The Eating of the Priests' Dues (cf. Leviticus 6:14-18, Leviticus 7:28-34). The meal offering is "most holy," i.e. it is to be eaten only by the priests themselves, and in a holy place; the flesh is "holy," and may be eaten by the priests' families, and in a clean place. The distinction is not easy to explain; but degrees of holiness are simply equivalent to degrees in restrictions surrounding the object or action. The thigh as well as the breast is to be waved (cf. Leviticus 7:32*); this statement may be intended to correct an earlier custom of waving only the breast; the distinction between the two, however, remains quite plain in this passage, as elsewhere.

Leviticus 10:16-20. Explanation of a Ritual Error.—Aaron and his sons had not eaten the sin offering. Moses is angered with the sons; but the reason is given that such an act would have been inapposite after the catastrophe of Leviticus 10:1-7. Moses accepts the explanation. But why should they have eaten the sin offering? Cf. Leviticus 6:26; Leviticus 6:29; Leviticus 4:21 (cf. Leviticus 4:12) implies that the sin offering for the assembly is not to be eaten. Leviticus 4, however, must be looked upon as earlier. Leviticus 10 looks on the eating as a priestly duty on behalf of the community. According to Leviticus 6:23, the sin offering is not to be eaten when its blood is brought into the sanctuary; in this case (Leviticus 9:9) the blood is not so brought in. Thus, according to Leviticus 4 (probably earlier), no excuse was needed. Aaron's explanation is based on the fact that through the death of his sons, he feels himself to be under the wrath of God, and therefore unable to consume a holy thing. The representation of Aaron as correcting or reminding Moses is unique in P.
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Verses 1-23
Leviticus 11:1-23. First Prohibition.—Animals, etc., not allowed for food. The test is, Is it cloven-footed, and does it chew the cud? For fishes, Has it fins and scales? No test of this nature can be given for birds; leaping insects are clean, insects which only fly, unclean. The tests, especially the first, are clearly artificial and not original; e.g. in the case of swine. Undoubtedly, in primitive thought, each species, allowed or banned, is classed "on its merits"; but later legislators would naturally be puzzled by the apparent caprice, and desire to find some principle.

Leviticus 11:5. "Coney," as RVm (Proverbs 30:26*).

Leviticus 11:13. "Eagle" denotes the majestic and abundant carrion vulture, though probably it is also a generic word for eagle or vulture.

Verses 1-47
11-15. Ritual Cleanliness and Uncleanliness.

Leviticus 11, Animals; Leviticus 12, Childbirth; Leviticus 13, Skin diseases (including tainted garments); Leviticus 14:1-32, Purgation for skin diseases; Leviticus 14:33-57, "Leprosy" in houses, and general conclusion to the Law; Leviticus 15, "Issues."

Probably to most modern readers, this section is the least intelligible in the book. We must consider it (a) in its ethnological and (b) its specifically Hebrew aspect, (a) These laws are properly "taboos." The term is Polynesian, signifying what is in itself, or artificially, forbidden, either for the whole community, or else for common people, or priests, or kings (p. 629). Taboos may relate to places, or to the sexes, or to certain ages. Certain kinds of food may be taboo, universally, or as determined temporarily by a chief; individuals may be taboo to one another—speech with a mother-in-law is very widely forbidden, and also approach to one's wife after childbirth; or the wife must not pronounce her husband's name. In the Australian initiation ceremonies, speaking is taboo to the initiates for certain periods. The origin of taboo is still obscure. What is not customary comes in time to excite horror (cf. the varying laws of decency in different primitive tribes). This horror is felt to be religious, and it can be easily used by chiefs or priests, for selfish or for hygienic purposes. (b) Heb. practice shows a notable restriction in the institution. In early times a chief could temporarily impose a ban (Joshua 6:18, 1 Samuel 14:24); and taboos are recognised on priests (Leviticus 10:6, etc.) and in connexion with animals, birth, and certain diseases. Why? From the nature of things, or for moral or hygienic or ritual reasons? The suggestion of Nature is an insecure guide, since taboos on animals (e.g, swine, holy animals among Greeks and Arabs) and actions (e.g. sexual rules) vary so widely. Morality will not explain taboos on animal flesh (save that perhaps some kinds of flesh may arouse passion) or the restriction on the young mother. Hygiene may explain some taboos; but why the restriction of food to animals Levitically clean, or why should a mother be unclean for forty days after the birth of a boy, eighty days after the birth of a girl? Ritual may explain some prohibitions, as of animals which were only used in heathen rites; it may be, as Bertholet suggests, that whatever is under the protection or power of an alien god is unclean or taboo (hence perhaps the rejection of horseflesh for food; horses were sacred among the heathen Saxons; camels are forbidden to Thibetan lamas). What, then, of the infected house? Probably all four reasons were operative; given the concept of things not to be associated with ordinary life, the class would grow by the addition of things which, for various reasons, were disliked. Note the traces of systemisation in the code. The connexion of the ideas underlying it with institutions so widespread in primitive thought shows that the law carries us back to a period far anterior to Moses, though the distinction between clean and unclean is not mentioned in Exodus 21-23. "Clean" must be distinguished from "holy." The former is the condition of intercourse with all society; the latter of approach to God. Hence, there are grades of holiness; but uncleanness exhibits only differences of duration ("until the evening," etc.). The holy and the unclean, however, are alike in being untouchable by man, though for different reasons; hence the Rabbinic phrase, used of canonical books, "they defile the hands" (p. 39). [We may infer from Haggai 2:11-13 that the infection of uncleanness was more virulent than the infection of holiness. Holy flesh could convey holiness to the skirt but the skirt could not convey it to the food it touched. The corpse could convey uncleanness to the person who touched it, and he in turn could convey it to the food. The holy communicates its quality only to one remove, the unclean to two. The reason is apparently that the holiness of a holy thing is always derivative, since nothing is holy in itself but becomes holy only through consecration to God, the sole fount of holiness (p. 196). A thing may, however, be unclean in itself. There are therefore really four terms in the holy, only three in the unclean series in this passage; viz. (a) God, holy flesh, skirt, food; (b) corpse, man unclean through contact, food. Holiness and uncleanness are thus each infectious at two removes from the source, but no further.—A. S. P.] The section is probably not original in this place; it breaks the connexion between chs. 10 and 16. Some parts are distinct from the rest, e.g. Leviticus 11:24-40, Leviticus 11:43-45; Leviticus 13:1-46 must have been originally distinct from Leviticus 14:3-20. A similar code is found in Deuteronomy 14. Probably Deuteronomy 14 is a copy of an older version of Leviticus 11, e.g. Dt. omits the cormorant (17). In one respect Lev. is milder than Dt. (contrast Leviticus 11:39 f. with Deuteronomy 14:21). Lev. adds the permission of leaping insects, and gives a special direction as to fishes.

Verses 24-42
Leviticus 11:24-42. Second Prohibition.—The dead bodies of unclean animals are not to be touched; scrupulous dread could hardly go further. The distinction is repeated from Leviticus 11:1-23, but a special list of unclean insects is given, corresponding to the list of clean insects in Leviticus 11:22. If the dead body, or any part of one, is carried or touched, the clothes must be washed, and the person remains unclean himself for the rest of the day. Utensils which touch the dead body are to be washed, and then they remain unclean the rest of the day; earthenware is to be broken. Water which may be used for drinking is not to be regarded as affected, nor seeds, unless the seeds have been moistened, and so spoilt. These regulations are plainly ruled by considerations of convenience, though the existence of the taboo is preserved. The touch of the dead body of a clean animal will cause uncleanness for the rest of the day, as the blood will be in it, and the blood is untouchable. The section closes with a prohibition of insects that creep (cf. Leviticus 11:29 f.).

Verses 43-45
Leviticus 11:43-45. Brief Summing up of the general Principle, in the manner of H.

Leviticus 11:46 f. Conclusion of the section.

12 Chapter 12 

Verses 1-8
Leviticus 12. Uncleanness after Childbirth and Circumcision.—The period of uncleanness lasts twice as long after the birth of a girl (see on Leviticus 11). After the first week, when the uncleanness may be said to be milder, the child, if a boy, must be circumcised. At the end of the period of "her purifying," for a child of either sex, sacrifices are to be offered, a combination of burnt and sin offering, to "make atonement for her"; a lamb, and a pigeon or a dove, except in case of poverty, when two pigeons or doves may be substituted.

These provisions go back as far as those of Leviticus 9. Birth, like menstruation, is naturally regarded as uncanny, and sometimes as demon-caused. Hence, the woman must be set apart. The results are doubtless hygienic, though the emotional effect must often have been dangerous in early times; the code, which keeps up the restriction, says nothing about the original reason. Parallels for the period of forty days, and for a longer period for girls than for boys, are quoted from Greece, Egypt, Russia, etc. On circumcision, see pp. 99f., also Genesis 17*, Genesis 21:4; Genesis 34:15, Exodus 12:44, Joshua 5:2 ff*. In the codes, its existence is assumed, not definitely commanded; nor is a priest necessary (cf. the history of Baptism)—sufficient proof of the antiquity of the custom. The fullest commentary is Luke 2:21-23, which also shows that the Jewish usage interpreted Leviticus 12:6 of the first period of uncleanness only. The language of Lev. implies the reverse. Among modern Jews the rite is generally performed by a member of a recognised society of Mohelim or circumcisers. Eerdmans asks whether a woman could in all cases be expected to journey all the way to Jerusalem at such a time, and suggests that the section properly refers to an earlier law of a local shrine at Jerusalem; it must be noticed, however, that circumcision does not take place at the Temple, that the mother need not be present at the rite, that the sacrifice need not immediately follow the end of the period of "uncleanness," and that for the inhabitants of Judah, for whom P was primarily intended, the journey would never be greater than traversing an average-sized English county.
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Introduction
Leviticus 13, 14. Spreading and Non-spreading Diseases. The distinction between them; precautions to be observed with leprosy; infected garments and the law of cleansing houses; infected houses.—The exact disease referred to by the Heb. word for "leprosy" is uncertain. Naturally no true medical diagnosis is given; the symptoms that are mentioned point to one or more kinds of skin disease, perhaps ringworm, or even a harmless fungoid growth known as lepraria. For houses, some kind of dry-rot seems intended; for garments, mould or mildew. In regard to the human disease, if leprosy is intended, the symptoms here mentioned are not the most striking, scientifically or popularly. There is no mention of the swelling of features or limbs, the dropping off of the extremities, or anæsthesia; nor can this silence well be explained by the suggestion that only the initial or quasi-symptoms are referred to, as the cure is also considered. The cause of true leprosy is said to be eating putrid food, especially fish. It is rare in Palestine to-day, though skin diseases are common enough. No help is gained from the narratives in OT or NT. Naaman (2 Kings 5:1; cf. 2 Kings 15:5) was not isolated. True leprosy may be inherited; tuberculous leprosy is not curable. Nothing is here said of any medical treatment; the priest merely pronounces; there is no analogy to the Greek priests of Asclepios. The real interest of the code is ritual, not medical or hygienic.

Verses 1-59
Leviticus 13:1-44. General Procedure.—Certain classes of signs arouse suspicion. The priest is to inspect. If he sees them to be distinctly leprous, the patient is to be so treated; otherwise he is to be secluded for one or two periods of seven days; if there is no further spreading, he is discharged clean."

Leviticus 13:1-8. First Case.—A ring or scab on the flesh. If there are white hairs more than skin-deep, the disease is present.

Leviticus 13:9-17. Recovery of Cleanness.—The grounds for deciding as to whether the leprosy has run its course are as follows; if the hair is white and there is raw flesh, the patient needs no isolation for inspection purposes, the decision can be made at once; but if he is white all over, the disease is regarded as at an end; probably a case of leucoderma is in mind.

Leviticus 13:18-23. Second Case.—A bright or pale spot occurring after a boil. The word for boil is used in connexion with Job's disease (Job 2:7).

Leviticus 13:24-28. Third Case.—Symptoms in a burned place the same appearances are to be looked for by the priest.

Leviticus 13:29-37. Fourth Case.—Ringworm. The word translated "scall" is from a root meaning to rub or scratch; an itching place. Here, the spreading occasions the danger.

Leviticus 13:38-44. Fifth and Sixth Cases.—If the white spots are only dull, the eruptions are harmless. The root of the Heb. word for "tetter" signifies "shining." An inflamed appearance constitutes what is dangerous; and here no isolation for inspection is necessary.

Leviticus 13:45 f. Duty of the Infected Person.—He is to tear his clothes, like a mourner; his hair is to be unkempt (Leviticus 10:6), marking him out at once; and he is to cover his mouth—perhaps an ancient precaution to prevent the entrance or exit of a demon. Strikingly similar are the regulations for medieval lepers and pariahs in India; but how different from the attitude of Christ! Shrinking from ritual uncleanness is here clearly connected with popular and quite uninstructed fear and disgust.

Leviticus 13:47-59. Leprosy in Garments.—No mere disease of wool is meant, or why should skin garments be included? The same isolation is prescribed as for human beings; the infected garment is to be burnt. If there is no sign of spreading, there is to be washing and further seclusion. A further inspection is then to take place. If the garment is found to be as it was before, in spite of the washing, the whole garment must be burnt; if it is dulled, the infected part is to be torn out and burnt; if there is a further appearance, the garment must be burnt; if not, after a second washing, the ban is removed.
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Introduction
Leviticus 14. consists of two distinct sections, the cleansing of the leper (Leviticus 14:1-32) and the leprosy of a house (Leviticus 14:33-53). Probably Leviticus 13 was the original document on leprosy, or Leviticus 14:1-32 would have preceded Leviticus 13:47 ff., while Leviticus 13:47 ff. and Leviticus 14:33 ff. would naturally have come together (as their subject-matter is placed in Leviticus 14:55). On the other hand, the law of ceremonial cleansing may be as old as Leviticus 13. Leviticus 13 deals with the tests whether leprosy is present or not (Leviticus 13:34 deals only with the object of a mistaken suspicion); Leviticus 14 deals only with what has to be done after leprosy has gone. Leviticus 14 shows into what a distant period the whole law must be pushed back. The articles to be dipped, the Jetting loose of the bird (cf. the goat for Azazel, Leviticus 16, and the red heifer, Numbers 19*), the shaving of the hair, all suggest ideas which had very possibly an original connexion with what would now be called magic—getting rid of the spirit or demon of disease. With P, the remains of magical have not begun to yield to the beginnings of medical treatment. The interval of seven days (Leviticus 14:9) and the partial repetition of the ceremony may be the addition of later lawyers. The threefold sacrifice (guilt, with meal, sin, and burnt) recalls the general sacrificial law; but why guilt? There is no suggestion of the extra ⅕th, as in Leviticus 5 f. and there are ritual differences, e.g. oil is used, and the whole offering is waved. The double sprinkling of the extremities (with blood and oil) reminds us of the consecration of priests (Leviticus 8), but ethnic parallels show that an older rite is here taken over; it is called a guilt offering, because, as additional to the sin and burnt offerings, it could be called nothing else. The whole rite had to be brought under the familiar categories. Even "atonement" (Leviticus 14:19), though there is of course no actual "sin," is necessary, because rites like these alone can secure power to join again in the "communio sacrorum." A modification for poverty is prescribed, as in Leviticus 5:11, Leviticus 12:8. If true leprosy alone had been intended, apart from eczema or skin-disease, the rite could hardly ever have been needed. But we cannot consider such a rite as this invented, or "in the air." This chapter, as Leviticus 12, may have originally referred to local sanctuaries; but there would be even less difficulty about the journey to Jerusalem than in Leviticus 12.

Verses 1-20
Leviticus 14:1-20. Normal Law of Cleansing after the disease has disappeared.—The patient brings to the priest two birds, and he is sprinkled with the blood of one of them, killed in an earthenware (and therefore cheap) bowl, for mixing the blood, over running (and therefore pure) water, along with cedar wood (perhaps because of its supposed healing properties), scarlet wool, and hyssop (cf. Numbers 19:6*). The other bird carries away the pollution. He then removes his hair and washes himself and his clothes (cf. Deuteronomy 21:12, Numbers 6:18*). In the second part of the rite, next day, the semi-magical elements (except perhaps in Leviticus 14:14; Leviticus 14:17) are not found. The guilt offering, a he-lamb, along with meal and oil, is presented, and with the blood and the oil the extremities of the offerer are touched; then follow the sin offering and the burnt offering, with the meal offering. In Numbers 15:4, only ⅟10 of an ephah is mentioned as a meal offering. ⅟10 of an ephah is equivalent to some 20 pints, and a lôg (of oil) to one pint. The reference to the left hand (Leviticus 14:15) and "upon the blood" (Leviticus 14:17) show how carefully the ritual is thought out, in order that the whole may be done neatly.

Verses 1-57
11-15. Ritual Cleanliness and Uncleanliness.

Leviticus 11, Animals; Leviticus 12, Childbirth; Leviticus 13, Skin diseases (including tainted garments); Leviticus 14:1-32, Purgation for skin diseases; Leviticus 14:33-57, "Leprosy" in houses, and general conclusion to the Law; Leviticus 15, "Issues."

Probably to most modern readers, this section is the least intelligible in the book. We must consider it (a) in its ethnological and (b) its specifically Hebrew aspect, (a) These laws are properly "taboos." The term is Polynesian, signifying what is in itself, or artificially, forbidden, either for the whole community, or else for common people, or priests, or kings (p. 629). Taboos may relate to places, or to the sexes, or to certain ages. Certain kinds of food may be taboo, universally, or as determined temporarily by a chief; individuals may be taboo to one another—speech with a mother-in-law is very widely forbidden, and also approach to one's wife after childbirth; or the wife must not pronounce her husband's name. In the Australian initiation ceremonies, speaking is taboo to the initiates for certain periods. The origin of taboo is still obscure. What is not customary comes in time to excite horror (cf. the varying laws of decency in different primitive tribes). This horror is felt to be religious, and it can be easily used by chiefs or priests, for selfish or for hygienic purposes. (b) Heb. practice shows a notable restriction in the institution. In early times a chief could temporarily impose a ban (Joshua 6:18, 1 Samuel 14:24); and taboos are recognised on priests (Leviticus 10:6, etc.) and in connexion with animals, birth, and certain diseases. Why? From the nature of things, or for moral or hygienic or ritual reasons? The suggestion of Nature is an insecure guide, since taboos on animals (e.g, swine, holy animals among Greeks and Arabs) and actions (e.g. sexual rules) vary so widely. Morality will not explain taboos on animal flesh (save that perhaps some kinds of flesh may arouse passion) or the restriction on the young mother. Hygiene may explain some taboos; but why the restriction of food to animals Levitically clean, or why should a mother be unclean for forty days after the birth of a boy, eighty days after the birth of a girl? Ritual may explain some prohibitions, as of animals which were only used in heathen rites; it may be, as Bertholet suggests, that whatever is under the protection or power of an alien god is unclean or taboo (hence perhaps the rejection of horseflesh for food; horses were sacred among the heathen Saxons; camels are forbidden to Thibetan lamas). What, then, of the infected house? Probably all four reasons were operative; given the concept of things not to be associated with ordinary life, the class would grow by the addition of things which, for various reasons, were disliked. Note the traces of systemisation in the code. The connexion of the ideas underlying it with institutions so widespread in primitive thought shows that the law carries us back to a period far anterior to Moses, though the distinction between clean and unclean is not mentioned in Exodus 21-23. "Clean" must be distinguished from "holy." The former is the condition of intercourse with all society; the latter of approach to God. Hence, there are grades of holiness; but uncleanness exhibits only differences of duration ("until the evening," etc.). The holy and the unclean, however, are alike in being untouchable by man, though for different reasons; hence the Rabbinic phrase, used of canonical books, "they defile the hands" (p. 39). [We may infer from Haggai 2:11-13 that the infection of uncleanness was more virulent than the infection of holiness. Holy flesh could convey holiness to the skirt but the skirt could not convey it to the food it touched. The corpse could convey uncleanness to the person who touched it, and he in turn could convey it to the food. The holy communicates its quality only to one remove, the unclean to two. The reason is apparently that the holiness of a holy thing is always derivative, since nothing is holy in itself but becomes holy only through consecration to God, the sole fount of holiness (p. 196). A thing may, however, be unclean in itself. There are therefore really four terms in the holy, only three in the unclean series in this passage; viz. (a) God, holy flesh, skirt, food; (b) corpse, man unclean through contact, food. Holiness and uncleanness are thus each infectious at two removes from the source, but no further.—A. S. P.] The section is probably not original in this place; it breaks the connexion between chs. 10 and 16. Some parts are distinct from the rest, e.g. Leviticus 11:24-40, Leviticus 11:43-45; Leviticus 13:1-46 must have been originally distinct from Leviticus 14:3-20. A similar code is found in Deuteronomy 14. Probably Deuteronomy 14 is a copy of an older version of Leviticus 11, e.g. Dt. omits the cormorant (17). In one respect Lev. is milder than Dt. (contrast Leviticus 11:39 f. with Deuteronomy 14:21). Lev. adds the permission of leaping insects, and gives a special direction as to fishes.

Verses 21-32
Leviticus 14:21-32. Modification of the Offering for Poverty.—Less flour is required, and doves instead of animals are allowed for sin and burnt offerings (cf. Leviticus 5:7). The first part of the rite and the "guilt offering" are unmodified.

Verses 33-53
Leviticus 14:33-53. Ceremonies for a "Leprous" House.—Doubtless the result of the working of analogy; a secondary section, like Leviticus 13:47 ff. When Yahweh puts the plague of leprosy" upon a house (cf. Amos 3:6), the house is to be emptied, for ritual purposes, and if suspicion is aroused by the priest's inspection, the house is sealed up for a week. If on a further inspection the infection is still there, the mortar is to be scraped off, and the stones of the infected place removed. The house is then repaired, but if the "plague" appear again, the house is torn down and its materials carted away. Palestinian houses, as is shown by the debris on excavated sites, were built of stones loosely put together with mortar (not always properly tempered; cf. Ezekiel 13:10). It was not, therefore, difficult to dig through and remove (cf. Ezekiel 12:5, Matthew 6:19) part of the wall; though when a house was destroyed, the debris was generally left on the spot, to serve for a fresh building. Entering the house involves uncleanness, and when the house is pronounced clean, the older rite is prescribed for the ratification of its habitability (birds, cedar, running water, etc.), and by it is made the atonement which for a human being is made by the three kinds of offerings.
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Verses 1-15
Leviticus 15:1-15. Discharges from Males.—These are evidently regarded as abnormal. The greatest care is taken to mark the contagion arising from them. Keener precautions could not be taken with what is the most loathsome disease of our modern civilisation. The bed, the seat, anyone who has touched the bed or the seat or the afflicted person himself, or has been touched by his saliva, is infected. In each case of infection, washing and seclusion for the rest of the day is prescribed; wooden vessels are to be rinsed, earthenware (cf. Leviticus 6:28, Leviticus 11:33) to be destroyed. The infected person himself, however, when free, is simply to wait for a week, wash his clothes and his body in running water; on the next day he offers a sin offering and a burnt offering in resuming his intercourse with holy things. Only small birds are needed for this purpose (cf. Leviticus 12:8).

Verses 1-33
Leviticus 15. Issues.—Four kinds are considered; the first of these (Leviticus 15:1-15) is apparently pathological, though there is no reference to venereal diseases, which are unknown in the OT the second (Leviticus 15:16-18) normal; the third (Leviticus 15:19-24), normal and periodic; the fourth (2 Leviticus 15:5-30), an abnormal occurrence or prolongation of the normal. Whether normal or not, all these occurrences are regarded as causing "taboos" in ethnic religions, and as connected with supernatural powers; the third kind is constantly associated with the bite of a demon (as, for example, in Australia). Possibly a similar belief existed originally among the Hebrews, but it is not necessary in order to account for the feeling of repulsion which causes all such phenomena to be regarded as unclean. The first, third, and fourth kinds need washing, and whether this was originally so intended or not, it is certainly in practice entirely hygienic. Only the abnormal kinds, the first and fourth, have prescribed for them an interval of a week, followed by a sacrifice; this, however, is of the cheapest kind (cf. Leviticus 5:7, Leviticus 14:22). The uncleanness is regarded as breaking the communion (Leviticus 15:31); hence, a sin offering is needed to remove its traces, and a burnt offering to signalise resumption of relations. To most primitive peoples, the sexual life is surrounded by taboos (cf. Crawley, Mystic Rose), The savage fear of evil spirits is here specially active. In this chapter, however, the entire absence of anything that could be called magical must be noted (the same is true of the early Heb. narratives in the form in which we now have them), as of initiation ceremonies at puberty (whether of boys or girls) or of marriage rites. For all their ethnic affinities, the codes, on this subject, are purity itself, although so often traditional customs connected with marriage have been made the ministers of impurity.

Verses 16-18
Leviticus 15:16-18. Emissions, Voluntary or Otherwise.—Here only washing is needed. The existence of the first part of the law may well help to allay the horror with which the phenomenon is often needlessly regarded. In the second part, there is no suggestion of sin, as in the writings of Augustine and other fathers, or in the medieval deductions from Genesis 3. Cf., however, Exodus 19:15, 1 Samuel 21:5, 2 Samuel 11:11, 1 Corinthians 7:5, Revelation 14:4; in the OT passages the ritual aspect of the act is emphasized, in the NT the moral. To primitive thought, the act has its significance for good or evil quite apart from considerations of wedlock (cf. also Leviticus 15:24).

Verses 19-24
Leviticus 15:19-24. Here the ceremonial has become almost identical with what would now be considered the hygienic. The prescriptions for infected persons are the same as those in Leviticus 15:1-15. Leviticus 15:24 conveys a very salutary caution: contrast Leviticus 20:18—the two cases, however, may not be the same. The impurity is held to disappear of itself after an interval of a week from its beginning.

Verses 25-30
Leviticus 15:25-30. Abnormal Prolongation of Discharge.—Here the treatment of the patient is identical with that of the man in Leviticus 15:1-15. In neither case, however, is any "treatment" in the modern sense of the word mentioned. Even if the law is by implication hygienic, it is not medical.

Verses 31-33
Leviticus 15:31-33. Conclusion.—These five chapters, and especially the last, throw a strong light on the conception of sin in P. Sin is not an act, but a condition. The sacrifices prescribed for it are not punishments, nor even methods of escape, but means by which, the abnormal conditions gone, the functions of the normal can be safely resumed. But the connexion of the abnormal, as well as the strictly pathological, with a sense of sin and guilt, is a truth familiar to psychology, and is illustrated by common feelings about all four of the cases in Leviticus 15. But, in fairness to P, it must be remembered that P does not brand as sins, in our modern sense, acts or states for which the individual cannot be held responsible; it simply asserts that they necessitate ritual seclusion, and that escape from them demands the performance of certain ceremonies not by any means particularly burdensome.
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Verses 1-15
Leviticus 16:1-15. Atonement Rite for High Priest and his Family.—The holy place within the veil, i.e. the inner of the two compartments of the shrine, is not to be entered at will, but only on New Year's Day (Leviticus 16:29). Otherwise the intruder would be killed by the Shekinah which dwelt there in solitary majesty. (For the veil, see Exodus 26:31*; for the mercy-seat, see Exodus 25:17 ff.*) The priest, wearing less ornate robes than at his consecration (Leviticus 8:7 ff.), presents the bullock as his own sin offering, and the two goats; on these he casts lots ("to make atonement for him" (Leviticus 16:10) is probably a gloss; atonement is not mentioned in connexion with this goat; and to whom does "him" refer?). He enters the inner shrine twice; first with the censer to produce the protecting cloud (cf. Judges 6:22; Isaiah 6:5, Exodus 24:1; Exodus 24:9), and then with the bullock's blood, which he has to sprinkle seven times on the mercy seat (cf. Leviticus 8:11).

Verses 1-34
Leviticus 16. The Day of Atonement (see p. 104).—The introduction (Leviticus 16:1) shows, by its reference to Leviticus 10:1-7, that Leviticus 16 originally followed Leviticus 10:7; i.e. after the law for the High Priest's consecration came the law of his entrance into the holy place. It is possible that the kernel of Leviticus 16 is this law of the High Priest's entrance (Leviticus 16:1-4; Leviticus 16:6; Leviticus 16:12-13; Leviticus 16:23-25), and that the separate rite of atonement for the sins of the people with the curious rite of the second goat was added later, or that two originally independent rites coalesced. This is the more probable because the rite is nowhere else mentioned in the OT. Ezek. prescribes two days of atonement (in 1st and 7th months; cf. Ezekiel 45:18; Ezekiel 45:20, where omit "day of"). In Nehemiah 8:9 ff, the law is read publicly, on the 1st day of the 7th month; on the 2nd, the feast of booths is decided on, and carried out (probably as Leviticus 23:34 ff.) in the week from the 15th to the 23rd. The following day, 24th, is kept as a fast. There is here no place for the "Day" of Leviticus 16. It is mentioned, indeed, in Leviticus 23:27 ff; Leviticus 25:9 ff., but with no hint of the special ritual of Leviticus 16. Hence, probably, Leviticus 16 embodies the latest ceremony of the whole of P, though the actual rites which it prescribes, side by side with burnt and sin offerings, breathe a very different spirit, and one which carries us back to a distant antiquity. In earlier times, when heathenism was still a danger, these rites were discountenanced by the priestly legislators; now, the menace of heathenism broken, they are taken over, as survivals and still popular, on account of their suggestive symbolism. Logically, there is no place for this peculiar rite in the system of P, which elsewhere regards sacrifice as sufficient by itself. (On "Azazel," see p. 104.)

In Leviticus 23:24, the 1st day of the 7th month is a solemn rest; in Leviticus 25:9, the 10th day of the 7th month of the 50th year begins the year of Jubile. The old Heb. year began in the autumn (Exodus 23:16; Exodus 34:22), when the harvests were complete (p. 118). But in the Exile the Hebrews learnt the Babylonian reckoning, which began in spring; hence the ecclesiastical New Year's festivals would be considered as taking place in the 7th month. Leviticus 25:9 shows that the 10th day of the month was actually regarded as New Year's Day. It is characteristic of later Judaism to hold what was once a joyous festival in this fashion; a clean start was to be made by a solemn rite for rehallowing the whole people.

Verses 16-19
Leviticus 16:16-19. The Atonement for the People.—The priest has now to offer the goat assigned by lot for the atonement of the people; less valuable than the bullock, as the holiness of the priest is more important than that of the people. With the people is joined the holy place, and the shrine, which will suffer by infractions of ritual duty (cf. the defilement of the land by disobedience, Ezekiel 36:18). The atonement is made within the shrine, as before (the prohibition in Leviticus 16:17 is curious; but a priest, who might enter the outer shrine, might have wished to see the passage of the High Priest within). The altar is also atoned for, "un-sinned" (cf. Leviticus 8:15), by sprinkling it with the blood seven times. The altar of burnt offering is, of course, the altar referred to here.

Verses 20-22
Leviticus 16:20-22. The Scape-Goat.—Over the second goat confession is now made (for the first time in the rite) with the laying on of the High Priest's hands (cf. the laying on of hands by the offerer at every sacrifice). The Mishna tractate "Yoma" gives the text of this prayer. The goat is then led off into the "wilderness" or untilled land, such as constituted a large part of SE. Judah, especially after the Exile. To some minds this "carrying away" of sin would be symbolic, to others doubtless a real transaction.

Verses 23-28
Leviticus 16:23-28. Conclusion of the Ceremony.—The High Priest must leave his robes in a holy place, so as not to communicate their character to the people, who, of course, would not be allowed to enter there (cf. Ezekiel 44:19*, Isaiah 66:5*). He must then bathe, as having been in contact with sin (cf. Leviticus 16:26; Leviticus 16:28). Finally, he must offer the burnt offering, the reconciliation having now been made by the sin offering. The sin offering itself is not burnt at the altar—neither the bullock nor the goat—but carried away and burnt outside the camp or city. The fat, however, is burnt by the priest (cf. Leviticus 4:8-10) (RS2, p. 351).

Verses 29-34
Leviticus 16:29-34. Final Directions.—For the date, see above. The people are to afflict their souls, i.e. to fast; this, and the whole-day service, are the chief features of the modern Day of Atonement. It is also a Sabbath, i.e. no work is to be done, to secure leisure for the solemn import of the day. The solemnity of this occasion, when all the sins of the year not definitely atoned for before are got rid of, is natural to P. To the mass of the people it might otherwise have occasioned feelings of a very different kind.
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Verses 1-7
Leviticus 17:1-7. All Slaughter must be Sacrificial, i.e. at the sanctuary (cf. Deuteronomy 12:2 ff., 2 Kings 23:8, Jeremiah 7:18). All slaughter had originally this sacrificial character, among the Hebrews, as among other pastoral and some agricultural peoples; animals were practically never killed except for sacrifice. Then, any other kind of slaughter easily came to be regarded as impious. To Hindus, there is no greater crime than slaughtering an ox (cf. Manu, v. 31), and to-day, except among outcastes, sacrifices of animals are a thing of the past. The abolition of sacrifices in the country (the "open field," Leviticus 17:5), first definitely proclaimed in Deuteronomy 12:6 f. (cf. 2 Kings 23:8) involves that of sacrifices to "he-goats," i.e. field demons (Leviticus 17:7, cf mg. and see Satyr in EBi.); the simple, primitive agricultural rites (for further examples see Frazer, Golden Bough), now become "fornication" (cf. Ezekiel 6:9, Ezekiel 16). Even field sacrifices to Yahweh are by implication forbidden. For these demons cf. Isaiah 13:21*, Isaiah 34:14. On the dangers felt in intermitting the old sacrifices, cf. Jeremiah 44:17. For the older practice, cf. 1 Samuel 14:32, 1 Kings 19:21. It was always dangerous to shed blood, unless on an altar; as field altars are now prohibited, all field sacrifices will be dangerous (Leviticus 17:4). In Dt., killing as distinct from sacrifice is allowed (Deuteronomy 12:15); also, by implication, in P (Genesis 9:2); it is unmentioned in Ezek., and not referred to elsewhere in H. Eerdmans suggests that we have here the direction for a local shrine in Jerusalem (cf. on Leviticus 17:12); more probably it is an extension of the principle of Deuteronomy 12, which was later found to be impracticable, or, as centralisation became more deeply rooted, needless.

Verses 1-16
Leviticus 17-26. The "Holiness Code" (see Introd. 2).

Leviticus 17. Restrictions on Sacrifice.—The whole chapter recalls P, yet there are differences of phrase (e.g. "what man soever," Leviticus 17:3) and of tone (e.g. the giving of a reason for a command, Leviticus 17:11) and of contents (e.g. the explicit prohibition of slaughter except at the central sanctuary). Of the four sections of the chapter, each with its introductory phrase, the second is an extension of the first, the fourth of the third.

Verse 8
Leviticus 17:8 f. Extension of the Rule to Resident Aliens.—"Strangers," often referred to in H (cf. Leviticus 19:34), are men of alien race, frequently broken men from other countries, Jiving more or less permanently in Palestine, and therefore naturally expected to conform to many of its religious practices (cf. Leviticus 17:12), while without the special rights of a Hebrew, and therefore liable to oppression unless specially protected, as by H (Deuteronomy 1:16*, p. 110).

Verses 10-12
Leviticus 17:10-12. Prohibition of "Eating Blood," i.e. of eating flesh not properly drained of blood (Genesis 9:4*).—The reason given, that the life is in the blood (Leviticus 17:11), underlies the special importance of the blood in the earlier chapters and the whole sacrificial practice. The blood "makes atonement," i.e. it is the part of the sacrifice brought into contact, so to speak, with Yahweh, which therefore secures the worshipper's power to approach Yahweh Himself, the main object of the sacrifice. As such, the blood would naturally be dangerous for man; its use would be an invasion of Yahweh's prerogative (cf. the prohibition of fat, Leviticus 3:17). The prohibition of blood has therefore been applied by Jews to all slaughter, in every age (cf. Leviticus 17:13). Disobedience is as dangerous for aliens (Leviticus 17:12) as for Hebrews. Note that Yahweh Himself is felt to "cut off" the criminal (Leviticus 17:10, contrast Leviticus 17:9), and to provide the ancient taboo as a means of approach to Himself (Leviticus 17:11).

Verses 13-16
Leviticus 17:13-16. The Blood of Non-sacrificial Animals.—To these, of course, Leviticus 17:3-7 does not apply. But all blood, even theirs, is regarded as dangerous. Hence, it must be covered with dust, or it will cry from the ground" (cf. Genesis 4:10*). The whole class of non-sacrificial animals includes: (a) wild animals, which may be eaten, if properly drained of blood; (b) animals not killed; and (c) animals killed by other animals; cf. Deuteronomy 14:21, where they are allowable for the alien and the foreigner, and Leviticus 11:39, where bathing is unmentioned. Evidently, such a light penalty would make it still possible for the poor to enjoy such a cheap class of food; cf. Exodus 22:31, where, as in Dt., no provision for purification is mentioned. Thus to the later law, H and P, the general prohibition of blood has partly lost its terrors; but to the modern Jew, "tripha" (torn) is the opposite of "kosher" (drained).
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Introduction
Leviticus 18. Degrees of Affinity.—The chapter is closely connected in subject-matter with Leviticus 20:11-20, though the details are different, and the two sections must be independent. Leviticus 20 omits mention of mother (as distinct from father's wife), and the cases of Leviticus 18:10-11; Leviticus 18:18. In four cases, Leviticus 20 adds a penalty (Leviticus 20:11-12; Leviticus 20:14; Leviticus 20:17; cf. Leviticus 20:15-16), and in two others a consequence, childlessness (Leviticus 18:20 f.). These prohibitions, from their similarity to widespread taboos, are obviously pre-Mosaic (cf. Westermarck, History of Human Marriage). The origin of prohibited degrees is doubtful; the recognition is universal; the actual prohibitions differ widely. They are generally the most complicated among the least advanced peoples (cf. Spencer and Gillen, Native Tribes of Central Australia), and regarded as visited with the severest Divine penalties. H, however, completely neglects two points common outside Israel; (a) the distinction between exogamous groups, resting on the dread of kindred blood, and (b) the special importance of the mother; in primitive society the father hardly counts (cf. Genesis 44:27, Judges 8:19); hence the so-called "matriarchate," where genealogy is traced through the mother, not the father. For the general recognition of these "taboos" in earlier times, see Genesis 19:30 ff; Genesis 20:12, 2 Samuel 13:13.

Verses 1-5
Leviticus 18:1-5. General Warning against Conformity to Indigenous Practices.—The phrase "I am Yahweh" is characteristic of Ezek. and H, occurring twenty-one times in Leviticus 18-20. If a command is understood as coming from Yahweh, it is thereby authoritative, but the legislation is also doing explicitly what is implied in all the codes, viz. indicating traditional customs as the express order of Yahweh.

Verses 6-18
Leviticus 18:6-18. Forbidden Degrees of Marriage.—After a general preface (Leviticus 18:6) the relationships are given in detail. The phrase "uncover the nakedness" is almost confined to Leviticus 17-20, Ezek., and Genesis 9. No penalties or consequences are given, though reasons are sometimes added (e.g. Leviticus 18:14; Leviticus 18:16 f.). Two special cases should be noticed; prohibition of marriage with a father's wife (Leviticus 18:8), which has often been familiar in Oriental royal families (cf. 1 Kings 2:22), and of "levirate" marriages (Leviticus 18:16, see p. 109). Contrast Deuteronomy 25:5-10; also Ruth, where, however, there is more thought for the widow, as needing to be looked after, than for her first husband. The more importance is attached to population and the preservation of families, the stronger will be the hold of such a law. From Matthew 22:23 ff., it would seem that the prohibition of Lev. could not overcome an old-established custom which was able to give a reason for itself. There is no prohibition of the marriage of uncle and niece, or of cousins. In older societies (e.g. Fiji) the marriage of paternal cousins is allowed, and even encouraged, but that of maternal cousins strictly forbidden, through the influence of matriarchal ideas. Marriage with a daughter is not actually mentioned, probably by inadvertence. Bigamy is never prohibited in the OT in Leviticus 18:18 its existence is implied; it gradually fell out of use. The restriction of Leviticus 18:18 (observe also in her lifetime") is noteworthy (cf. 1 Samuel 1:6). [In view of frequent misuse it may be explicitly stated that this passage has nothing to do with marriage to a deceased wife's sister. A man may not marry his wife's sister while the wife is still living.—A. S. P.] The Semitic name for a fellow-wife is significantly derived from a root meaning "hostile" (cf. 1 Samuel 1:6*).

Verses 19-23
Leviticus 18:19-23. Appendices.—The grouping of offences is noteworthy, and the presence of Leviticus 18:21 (perhaps not original) with the rest. For Leviticus 18:19, see on Leviticus 15:24, and cf. Ezekiel 18:6. For Leviticus 18:20, cf. Exodus 20:14. If the characteristic words "to defile thyself," were taken seriously, they would revolutionise the still prevailing moral estimates of sexual sins. For the custom of the ceremonial passing of children through the fire, cf. Leviticus 8:21*, 2 Kings 23:10, Jeremiah 7:31*, Ezekiel 20:25 f.* It is not certain that this meant a horrible death; it might simply involve (as in other countries) a leaping through flames, regarded either as purificatory or as an equivalent for such a sacrifice as that of Genesis 22. The name Molech is connected with the Heb. word for "king" (cf. Baal = "lord"), possibly pronounced by later Jews with the vowels of the word "Bosheth" (shame, cf. Numbers 32:38*, 1 Samuel 14:47-51*, 1 Kings 16:32*). Doubtless Molech was identified by the populace with Yahweh. The horror of the unions prohibited in Leviticus 18:22 f. is deep-rooted (cf. Genesis 19:5). By "confusion" (Leviticus 18:23) is meant a disturbance and violation of the order of nature, and therefore something repulsive. The chapter does not refer either to fornication or to simple unchastity. The former is a recognised institution in the OT (cf. Genesis 38, 1 Kings 22:38, not RVm), but regarded by the better minds with loathing (Hosea 1-3, Ezekiel 23). The latter is seldom referred to (in Exodus 22:16 and Leviticus 19:20, unchastity is thought of as a sin chiefly against property, as often in English and other law); independently of the codes, however, moral feeling on the subject definitely though perhaps slowly advances in Israel, doubtless owing in part to the intensity of family life and feeling but it first finds clear expression in the NT.

Verses 23-30
Leviticus 18:23-30. Epilogue.—These sins mean defilement for those who commit them, whether Canaanites or Israelites, and also for the land itself. Hence the land also must be punished, and will vomit out its inhabitants as so much unclean or noisome food (cf. Ezekiel 36:6 ff., Ezekiel 36:17). Leviticus 18:26 is parallel to Leviticus 18:30, which forms an impressive conclusion to the whole chapter; Leviticus 18:29, however, where alone in this chapter an actual punishment is stated, is rather in the manner of Leviticus 17 and Leviticus 20.
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Introduction
Leviticus 19. Miscellaneous Collection of Precepts, some of them obscure, and placed in a strange order. The order, however, is easier, if we may excise, as later insertions, Leviticus 19:5-8 and Leviticus 19:20-22. With a little ingenuity, these laws may be arranged (as also those of Leviticus 18) in groups of five and ten (see Kent, Israel's Laws and Legal Precedents, p. 39), corresponding to the arrangement of the Decalogue. Or laws which use the second person singular may be different in their origin from those which use the plural (e.g. Leviticus 19:5; Leviticus 19:9; Leviticus 19:11; Leviticus 19:15, and Leviticus 19:10; Leviticus 19:13 f., Leviticus 19:16). It is more important to notice the meaning of holiness here. Originally ritual rather than moral (see p. 196), it is now to be preserved by morality even more than by ritual acts; and the morality demanded soars as high in this chapter as anywhere in the OT, especially Leviticus 19:18. But there is no sense of the gradation of duties; Leviticus 19:18 is followed by Leviticus 19:19, and Leviticus 19:19 by Leviticus 19:20! A threefold attitude can be observed; reverence for old practices and prohibitions of which the reasons were lost in a primitive antiquity; for the sacrificial system; and for the prophetic ideals of humanity and honourable dealing. A sufficient sanction for all these is that they proceed from Yahweh, the deliverer of Israel from Egypt (Leviticus 19:36).

Verses 1-8
Leviticus 19:1-8. Holiness, Piety, Idolatry, Peace-offerings.—Note the mention of the mother first. On the Sabbath, see pp. 101f., Exodus 20:8*. Idols, lit. "things of nought"; only here and in Leviticus 26:1 in Pentateuch; common in 2 Isaiah (cf. 44:9ff.). "Molten," specially prohibited also in Exodus 34:17; not in Exodus 20:4. On consumption of peace offerings, see Leviticus 7:15-18, which, however, only allows this latitude for a vow. Since peace offerings alone were consumed in part) by laymen, this restriction has its place in a manual of holiness for laymen.

Verses 9-18
Leviticus 19:9-18. Humanity and Uprightness.—Gleaning is to be encouraged, both in field and vineyard. It may well be that the corners of the field were originally left so as to avoid driving out the vegetation spirit. [See article Corners by Barton in ERE, and Frazer, Spirits of the Corn and of the Wild, i. 234f. Frazer suggests that the original intention may have been to leave some of the corn for the nourishment of the corn spirits on whom the coming of next year's harvest depended, who might starve and die if the field was completely stripped. Similarly with the regulation of Deuteronomy 24:21.—A. S. P.]. That motive is now forgotten; the practice remains, and a new motive, characteristic of the codifier and the period, is found. Honesty in word and deed is to be maintained, and swearing falsely is prohibited; it is noteworthy that here, though not in the Decalogue, this prohibition is joined to that against stealing and lying. The hired man is to be paid at the end of each day (cf. Deuteronomy 24:14 f., Jeremiah 22:13, Matthew 20:2 ff., James 5:4). The lot of the hired servant was often worse than that of the slave (cf. the famous words in Homer, Od. xv. 640). The deaf man is not to be cursed, because he could not hear the curse and defend himself; and the inabilities of deaf and blind put them under the special protection of Yahweh. There is to be no partiality; to "respect the person" is literally to lift up the face of the suppliant bowing before you. This might perhaps be done, in the case of the poor, out of spite or fear of a powerful adversary; but there is no instance in the OT of what must have been in any case a rare temptation. Gossip, even, is forbidden (cf. Exodus 20:16), and "standing against the blood" of a neighbour, i.e. endangering his life by slanderous accusation. Instead of leaving him to his own sin or its punishment, you must warn him, so as not to incur the guilt of sin on his account. But there must be no ill-will to him; his interests must be to you as your own. This command shows how far the conception of holiness could transcend the purely ritual. The nearest parallel is Romans 12:1 ff., where "service" (a ritual word) is expounded in a series of precepts which hardly surpass this ritual of true neighbourliness. The "neighbour," however, is only a kinsman or fellow-countryman. Contrast Luke 10:29, but cf. Leviticus 19:33 f. and Exodus 22:21.

Verses 19-25
Leviticus 19:19-25. Holiness in Farm Life and between the Sexes.—Hybrids are forbidden; a rule which, with its curious extensions, is found in Deuteronomy 22:9 f.; but contrast 2 Samuel 13:29, 1 Kings 10:25, Ezekiel 27:14; mules were highly valued in Palestine. Perhaps some magical heathen practice is the real object of the prohibition. [Mixtures of wool and cotton played a part in magic, and that probably accounts for the prohibition of "two kinds of stuff," which is explained in Deuteronomy 22:11 as "wool and linen together." In Deuteronomy 22:10 the prohibition of hybrids is absent, and in its place ploughing with ox and ass together is forbidden.—A. S. P.] The punishment of the seduction of a betrothed slave (Leviticus 19:20-22) should follow Leviticus 20:12. In Leviticus 19, no penalties are stated. The woman is not to be put to death, as her master would lose her. With the necessary guilt offering (Leviticus 5:15), no extra fifth is here mentioned. Newly-planted trees are not to be plucked for three years, possibly because the first-fruits must in any case be given to Yahweh, and these are not good enough for such a gift. The "circumcision" of a tree is its ceremonial stripping. Not till the fifth year can it be safely used for food. [The point is perhaps that during the first three years it is taboo and must be left alone; it may originally have been left for the field-spirits. Notice that animal firstlings were also not used till they were three years old. The Arabs propitiate the jinn with blood when a piece of land is ploughed for the first time.—A. S. P.]

Verses 26-32
Leviticus 19:26-32. Miscellaneous Precepts, all found elsewhere, except the last. Most of the forbidden actions have some magical significance, e.g. cutting the hair in a special fashion, or maiming oneself (originally, to delude the dangerous spirits of the dead while they are still near, at or after a funeral, or perhaps as a respectful offering to them, see p. 110). Leviticus 19:29 probably refers to the licentious cults of nature and other pagan deities. For Leviticus 19:31, cf. 1 Samuel 28:8 ff., Deuteronomy 18:11, Isaiah 8:19. Note that wizards defile those who visit them, as bringing them into contact with an alien deity or power.

[Leviticus 19:27. A similar practice is attested for the Arabs by Herodotus III. 8, and is alluded to in Jeremiah 9:26* Jeremiah 25:23. It is not unlikely that the hair was offered in sacrifice: the practice would then be an instance of the widespread custom of making hair-offerings (Numbers 6:13-21*).

Leviticus 19:28. print any marks: this tattooing was probably a religious usage; the name of a deity (Isaiah 44:5*), or it might be the clan totem or other tribal mark, being tatooed on the person in sign that the bearer was consecrated to that deity or belonged to that clan.—A. S. P.]

Verses 33-36
Leviticus 19:33-36. Final Rules of Humanity and Justice.—Resident aliens are to be respected; fraud is to be banished. For the "stranger," cf. Leviticus 17:8 f.*. Straightforward dealing is here placed in a position of special importance. It is uniformly emphasized by the prophets (Amos 5:24, Micah 6:8, Ezekiel 45:9 ff.). In early stages of society, untested and unstandardised weights and measures make dishonesty easy. The weights unearthed in the soil of Palestine (e.g. at Gezer) make no pretence to exactness. The isolated fragment in Numbers 15:37-41* (provision of fringes on garments) seems to belong, in style and matter, to H, and would best be inserted after Leviticus 19:31.
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Introduction
Leviticus 20. A second list of the crimes catalogued in Leviticus 18, together with the penalties for them, and a final appeal. The special interest of the chapter lies in the variations of penalty assigned; but the real "sanction" of such prohibitions as these lies in the popular horror with which they were regarded rather than in their public punishment. A distinction is also to be made between penalties inflicted by man—stoning, putting to death, and by Yahweh—"cutting off." The purpose and result of both were to preserve the holiness of the people, i.e. to preserve it, and its God, from the contamination which inevitably followed certain actions, and which, once it had taken place, could be removed only by the "excision" of the offending member of the community.

Verses 1-9
Leviticus 20:1-9. Worship of Molech, etc.—Offering children to Molech (see Leviticus 18:21*) is to be punished by stoning; such a death emphasizes the repudiation by the whole community and involves everyone in the act, always serious, of killing a fellow-tribesman (cf. Joshua 7:25). Yahweh Himself will see that the sinner does not survive his crime even if he is not publicly punished; his whole family will be destroyed. Cursing parents is also a capital crime; in such a case, the dead man's blood does not "cry from the earth"; it is on his own head, i.e. its power to hurt comes to an end with his life (cf. 1 Kings 2:31-33; 1 Kings 2:44, and contrast Matthew 27:25).

Verses 10-21
Leviticus 20:10-21. Penalties for Sexual Sins—generally death, the manner being unspecified. Adultery, incest, sodomy head the list; the special case of Leviticus 20:14 (contrast Amos 2:7) is followed by the burning of all three persons (cf. Leviticus 21:9). Special enormity (RVm) requires special penalty. Bestiality, and other cases of incest, and neglect of the regulation of prohibited periods, are all to be punished by death. Union with an aunt, either on the mother's or father's side, is regarded less harshly, with a threat of Divine vengeance rather than a penalty; for union with the wife of an uncle or brother no action is enjoined, but childlessness is foretold.

Verses 22-26
Leviticus 20:22-26. The Final Appeal, emphasizing the motive of separation from the customs of the original inhabitants, complementary to that of fear of defilement (Leviticus 18:30). Refusal to make the due distinction between clean and unclean—here singled out as typical of full observance—entails expulsion by, as well as from, the land and rouses abhorrence (a strong and semi-physical loathing) in Yahweh Himself. Holiness in Israel's conduct is necessary as corresponding to Israel's own holiness or position of separation among the nations.

Verse 27
Leviticus 20:27. This warning against witchcraft should properly follow Leviticus 20:6 (cf. Leviticus 19:31).
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Introduction
Leviticus 21, 22. Regulations for Priests and for Matters in which Priests are specially Responsible.—The chapters offer distinct points of comparison with P, and also with Ezek., which will be noticed below. All point to the superiority, in point of time, of H to P the relation to Ezekiel is dubious (see Introd.). They are best explained as rising, like Ezekiel's provisions, in a state of transition, when several minds, possessed by the same leading ideas, and probably in oral though not written communication with each other, were working independently towards what later became P.

Leviticus 21. Priests, their Mourning, Marriage, Consecration and Inabilities.—The special holiness of priests follows from the fact that they were in specially close contact with Yahweh. Holiness was at once negative—what was safe elsewhere would be dangerous in such close proximity to Yahweh; and positive—a special state of fitness was something inconvenient for ordinary laymen, though it might be conferred upon them (Ezekiel 44:19). Ritual taboos surround priests and kings (who regularly perform priestly functions) in ethnic religions. For the later law of consecration, see Leviticus 8 f. The distinction between priests and Levites is not here mentioned, nor are Levites referred to in H, save in Leviticus 25:32 ff. Ezekiel also speaks of the priests and Levites as if they were synonymous, while he emphasizes the distinction (absent from H) between the country and the Jerusalem (or Zadokite) priesthood (Ezekiel 44:10; Ezekiel 44:15). In P, the Levites are the subordinate clergy (Numbers 4:2 ff., etc.).

Verses 1-9
Leviticus 21:1-9. Restrictions for the Priests.—To approach a corpse was to suffer defilement (cf. Numbers 5:2* Numbers 19*, Tobit 2:8 ff., Sirach 34:25); this is, therefore, forbidden to the priest, except in the case of the nearest relations; Ezekiel (Ezekiel 44:26) prescribes a period of seven days' cleansing even in this latter case. The mourning is looked upon as something needed by the dead or due to their memory; a married sister would ordinarily be mourned by her husband—this is probably the meaning of the original text of Leviticus 21:4; if his sister were a widow, the priest might act in place of her husband. Similar restrictions are common elsewhere for priests, as also are the prohibitions of the outward signs of mourning. A scandal or profanation in the priest's household defiles the priest himself; hence he must not marry a prostitute or a divorcée. A striking contrast is to be found in the laxness of Hindu law with regard to the morality of priests. If a priest's daughter contaminates her father's household by prostituting herself, she is to be burnt; the most emphatic warning possible against temple harlotry (cf. penalty in CH for votary who keeps or enters a tavern). These taboos are far less embarrassing than those which surrounded the Flamens at Rome, the King Archons in Athens, or Bantu chiefs at the present time.

Verses 10-15
Leviticus 21:10-15. Restrictions for the High Priest.—The title occurs here for the first time in the Law; the phrase used is literally "the priest who is chief among his brothers." It is, however, implied in P in Leviticus 16 (cf. also the references to Aaron (Leviticus 8 f.). Ezekiel does not mention it, but he too seems to imply it in Ezekiel 45:19, as do the earlier narratives of, e.g. Eli, 1 Samuel 1 ff.), Zadok (1 Kings 1:26 ff.), Amaziah (Amos 7:10 ff.), and Hilkiah (2 Kings 22:4 ff.). Before the Exile, the chief priest would naturally be a royal ecclesiastical official; afterwards he tended to take the place of the king in the community (Sirach 50 and 1 Mac). In view of his special functions, which, nowever, are nowhere stated in H, all mourning rites are forbidden him; he is to avoid all risk of pollution by taking up his dwelling in the sacred precincts. The special restriction for his marriage (a widow is not to be married), Ezekiel extends to all priests (Ezekiel 44:22). The mediæval law of priestly celibacy was founded on the quite non-Hebrew idea of the "worldliness" of marriage; here, a pure marriage leaves "holiness" untouched.

Verses 16-24
Leviticus 21:16-24. List of Bodily Defects which prevent a priest from actually joining in the priestly rites, though he is still supported by the dues. The presence of a deformed or mutilated priest at the altar would destroy the holiness with which Yahweh has dowered it. Blemish in a priest, as in a victim, may have been regarded originally as the sign of the presence of a demon; but the sthetic repulsion is very deep-seated. Ritual mutilations were allowed and encouraged in other cults; cf. especially the worship of the Phrygian Cybele (Frazer's Adonis, Attis, Osiris).
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Introduction
Leviticus 21, 22. Regulations for Priests and for Matters in which Priests are specially Responsible.—The chapters offer distinct points of comparison with P, and also with Ezek., which will be noticed below. All point to the superiority, in point of time, of H to P the relation to Ezekiel is dubious (see Introd.). They are best explained as rising, like Ezekiel's provisions, in a state of transition, when several minds, possessed by the same leading ideas, and probably in oral though not written communication with each other, were working independently towards what later became P.

Leviticus 21. Priests, their Mourning, Marriage, Consecration and Inabilities.—The special holiness of priests follows from the fact that they were in specially close contact with Yahweh. Holiness was at once negative—what was safe elsewhere would be dangerous in such close proximity to Yahweh; and positive—a special state of fitness was something inconvenient for ordinary laymen, though it might be conferred upon them (Ezekiel 44:19). Ritual taboos surround priests and kings (who regularly perform priestly functions) in ethnic religions. For the later law of consecration, see Leviticus 8 f. The distinction between priests and Levites is not here mentioned, nor are Levites referred to in H, save in Leviticus 25:32 ff. Ezekiel also speaks of the priests and Levites as if they were synonymous, while he emphasizes the distinction (absent from H) between the country and the Jerusalem (or Zadokite) priesthood (Ezekiel 44:10; Ezekiel 44:15). In P, the Levites are the subordinate clergy (Numbers 4:2 ff., etc.).

Verses 1-8
Leviticus 22:1-8. Further Restrictions as to the priests' use of holy things, i.e. objects sacrificed or vowed. Temporary uncleanness, touching a corpse (Numbers 5:2*) or an unclean object, as distinct from bodily defects, prevents priests from eating these things, while it lasts. This rule applies to leprosy, which is also (Leviticus 14) temporary. Animals which have died naturally or been killed by other animals are not to be eaten at all by the priests (cf. on Leviticus 17:15, also Leviticus 7:24). The rule is found also in Ezekiel 44:31.

Verses 9-16
Leviticus 22:9-16. Rules for Priests' Families, etc.—A priest's slave is a member of his family, and may eat of the dues; a hired servant or a guest is not. Nor is a married daughter, unless she returns, a childless widow, to her father's house. Infringement by a layman of the rules for holy things means a guilt offering (Leviticus 5:15), i.e. restoration of an equally valuable object plus one-fifth.

Verses 17-25
Leviticus 22:17-25. Conditions to be Satisfied by the Victims in the case of certain sacrifices. This set of rules is given to "Aaron and his sons" as containing guidance for the priests' examination of the animals. For vows and freewill offerings (Leviticus 1-3) the victim is to be a male, without blemish. In the case of a peace offering, which is to accomplish a vow or freewill offering (un-mentioned in Leviticus 3), the sex of the animal is not mentioned, but certain blemishes are specified. Malformations are allowed in the case of freewill offerings, but not of vows, which are of the nature of a debt. Castration renders an animal unfit for sacrifice, even if the operation had been performed before it came into Hebrew hands; it is a destruction (RV "corruption") of its true nature.

Verses 26-33
Leviticus 22:26-33. Concluding Rules for Sacrifice, not specially directed to Aaron, as they concern all persons intending to sacrifice. A calf or lamb or kid offered (as firstborn) is to be kept till the eighth day (cf. the rule of circumcision, Leviticus 22:12). The law is an ancient one; cf. Exodus 22:29 f. (Book of the Covenant), where it is joined with the law of the offering of the first-born which underlies the practice of circumcision. For the prohibition of the sacrifice of cow and calf on the same day, cf. Exodus 23:19; perhaps in certain forbidden rites the calf was treated as the kid evidently was. Or the motive may have been similar to that of Deuteronomy 22:6. Thank offerings, like peace offerings, are to be offered with a view to acceptance, i.e. with the observance of all the rules. Nothing must be left over to the next day; cf. Leviticus 7:15, and, for the Passover, Exodus 12:10; contrast Leviticus 7:16; Leviticus 19:6; also (a more general rule) Exodus 23:18, The final exhortation to this section is brief, but it lays its emphasis, now familiar, on the holiness of the whole people, and its connexion with that of Yahweh.

23 Chapter 23 

Introduction
Leviticus 23. The Sacred Calendar (pp. 103-105).—The chapter, though reading as one whole, has been considerably expanded by a later priestly writer. The original sections apparently referred to the three great feasts: (passover and) unleavened bread (Leviticus 23:9 ff.), "weeks" (Leviticus 23:15 ff.), ingathering (Leviticus 23:39 ff.). That the chapter is not a unity is shown by the new commencement in Leviticus 23:9, the repetition of Leviticus 19:9 in Leviticus 23:22, the reference to Leviticus 16:30 in Leviticus 23:26 ff., and the parallel sections in Leviticus 23:33 ff. and Leviticus 23:39 ff. The festivals now belong to the whole community (not to a family or village, 1 Samuel 16:5); H emphasizes their connexion with agriculture (Leviticus 23:10; Leviticus 23:42); to P their three characteristics are rest, assemblage at the sanctuary, and the set sacrifice.

Verses 1-3
Leviticus 23:1-3. The Sabbath, which is to be kept holy, i.e. unprofaned by any kind of work for individual profit, and marked by a religious gathering, apparently at a synagogue. The term "set feast" (RV) means "an assembly." The same word is used in the name for the shrine, "the tent of meeting." The older name for these feasts was hag, properly a pilgrimage; this term, however, would not apply to the Sabbath.

Verses 4-8
Leviticus 23:4-8 (P). The Passover (pp. 102f.), which was regularly followed by a week when no leaven was to be eaten (cf. Deuteronomy 16:1-8, Exodus 12:1-14). The first month (see on Leviticus 16) is Nisan (March-April). The Passover commences, like all Jewish feasts, at evening, or, in the Heb. phrase, "between the two evenings," i.e. between sunset and dark: for the sacrifice, see Numbers 28:17-25.

Verses 9-14
Leviticus 23:9-14 (H). The Festival of Unleavened Bread or Mazzoth (see pp. 102f.).—The "wave sheaf" is to be cut on the first day of the week, apparently after the Sabbath of the passover week, i.e. on the 16th of the month (but no date is actually given). For the ⅕th ephah (about 3½ quarts), cf. Leviticus 2:14. Wine has not hitherto been mentioned in H: in P only in Exodus 29:40. No part of the new crop is to be used till the offering to Yahweh has been made.

Verses 15-22
Leviticus 23:15-22. The Harvest Festival, or "Weeks," i.e. of the completion of the corn harvest (p. 103, Numbers 28:26-31). In a country so varied topographically as Palestine, there may be two months' difference between the harvest in the valleys and in the high lands. The fixing of a definite date would follow the centralisation of the festival. The loaves waved at this festival are the same in size as at Mazzoth, but two instead of one, and they are leavened. There is no need of haste, as when the sheaf of the first-fruits had to be presented without any delay seven weeks before. Instead of one lamb, as at the earlier festival, two lambs and one goat; all belong to the priest. For Leviticus 23:22, see Leviticus 19:9*.

Verses 23-25
Leviticus 23:23-25. The Festival of Trumpets (p. 104), which appears here for the first time. The early Hebrew year (see on 16) began on what is now the seventh month; hence this is a New Year's festival, and it is useful also in marking the month in which fell both the Day of Atonement and "Tents." It was on the 1st day of the 7th month that Ezra publicly read the Law (Nehemiah 8:2).

Verses 26-32
Leviticus 23:26-32. The Day of Atonement (P).—No details are here given: a knowledge of Leviticus 16 is implied. The humiliation of the day's services is alone mentioned. If the ritual of the "Day" is later than 444 B.C. (see on Leviticus 16) this section must be a still later addition.

Verses 33-44
Leviticus 23:33-44. The Festival of "Tents (pp. 1021)."—This the final harvest home (fruit and vintage). It would naturally be, as elsewhere, of a joyous character. The Hebrew countryside, indeed, had turned the vintage into an organised picnic and camped out for a week; the celebrations are referred to in Judges 21:19, 1 Kings 8:2; 1 Kings 12:32 (Jeroboam fixed the celebration in N. Israel, not unnaturally, a month later) and Ezekiel 45:25, Ezra 3:4 etc. It is definitely ordained in Deuteronomy 16:13 f. Here two descriptions of the festival are given, broken by Leviticus 23:37 f., which is properly the conclusion of the whole section. 

Verses 39-43
Leviticus 23:39-43 is probably the earlier; no sacrifices are mentioned, but the character of a solemn commemoration of the wilderness years is given to the joyous week, as the Church connected pagan winter and spring festivals with the Incarnation and Resurrection. Leviticus 23:33-36 prescribe sacrifices, though in quite general terms, and a universal cessation of work. This holding of the feast in the more religious post-exilic spirit is described in Nehemiah 8:13-18 (where "the second day" (Leviticus 23:13) is probably a mistake), and greatly enlarged provisions are detailed in Numbers 29:12-38. For the celebration in NT times, cf. John 7:14; John 7:37.

24 Chapter 24 

Verses 1-4
Leviticus 24. Four Additional Ordinances.

Leviticus 24:1-4. The Holy Lamp (P).

Leviticus 24:2 f. is partially identical with Exodus 27:20*—a section which may not be in its right place. The candlestick with seven lights (cf. "lamps," Leviticus 24:4) is represented on the Arch of Titus; 1 Kings 7:49 mentions ten candlesticks; Leviticus 24:2 f. probably represents the earlier custom of one lamp (cf. 1 Samuel 3:3).

Verses 5-9
Leviticus 24:5-9. The Shewbread (P).—First mentioned in 1 Samuel 21:1-7 (cf. Mark 2:25 ff.), also 1 Kings 7:48 (cf. Exodus 25:30*, Numbers 4:7). Putting food before the gods (as distinct from offerings) is a not infrequent element in pagan rites; cf. the Roman "lectisternia"; twelve cakes of bread are offered in a Babylonian ritual (cf. Isaiah 65:11, Jeremiah 7:18). Each of the twelve cakes is to be one-fifth of an ephah (cf. Leviticus 23:17). By the later regulation the bread was to be unleavened (leaven coming to be looked on as a symbol of corruption, cf. Leviticus 2:4, Leviticus 6:9, Leviticus 7:12, etc.); the incense placed by the bread (Leviticus 24:7) is then burnt on the altar. The bread is offered on the Sabbath and then eaten by the priests.

Verses 10-16
Leviticus 24:10-16; Leviticus 24:23. The punishment for blasphemy connected, as in Leviticus 10:1-7 and Sabbath breaking, with an actual example. Language and literary manner suggest that the section is later than H, as also the new beginning in Leviticus 24:15 and the position of Leviticus 24:23. The guilty man, the offspring of a mixed marriage (forbidden in Deuteronomy 7:3, Exodus 34:16), is a proselyte or "stranger" (Leviticus 24:16). "The Name" (for the name of Yahweh) does not occur elsewhere in OT, though frequent in later Jewish writings. The man is to be brought "outside the camp" as being unholy and polluting the community. The sin is more than the careless invocation of the Name in a moment of passion (Exodus 20:7). The "stranger" renounces his allegiance to Yahweh altogether (cf. Job 1:11, where the word is different though the meaning is probably the same). For the laying on of hands, see on Leviticus 1:4 : the sinner, like the sacrificial victim, purges the whole community by his death. For the stoning, cf. Deuteronomy 17:7. The whole ceremony is purgative, not judicial.

Verses 17-22
Leviticus 24:17-22. The "Lex Talionis" (cf. Exodus 21:23, Matthew 5:38). An early and simple form of the assessment and administration of judicial penalties. For Leviticus 24:17, cf. Genesis 9:5 : in Exodus 21:20, the principle is not yet allowed full scope. Another early system was that of fines (assessed in a sort of tariff) for crimes (cf. Anglo-Saxon law and Code of Hammurabi; cf. also Exodus 21:18). A middle course is taken in the "guilt offering" when an extra one-fifth is to be restored; but this is, of course, impossible in the case of bodily injuries contemplated here. For Leviticus 24:22, cf. Leviticus 24:16; Leviticus 19:34. The whole code is markedly stronger in humanitarian than in judicial reform (but note the significant distinction in Leviticus 25:46).

Verse 23
Leviticus 24:10-16; Leviticus 24:23. The punishment for blasphemy connected, as in Leviticus 10:1-7 and Sabbath breaking, with an actual example. Language and literary manner suggest that the section is later than H, as also the new beginning in Leviticus 24:15 and the position of Leviticus 24:23. The guilty man, the offspring of a mixed marriage (forbidden in Deuteronomy 7:3, Exodus 34:16), is a proselyte or "stranger" (Leviticus 24:16). "The Name" (for the name of Yahweh) does not occur elsewhere in OT, though frequent in later Jewish writings. The man is to be brought "outside the camp" as being unholy and polluting the community. The sin is more than the careless invocation of the Name in a moment of passion (Exodus 20:7). The "stranger" renounces his allegiance to Yahweh altogether (cf. Job 1:11, where the word is different though the meaning is probably the same). For the laying on of hands, see on Leviticus 1:4 : the sinner, like the sacrificial victim, purges the whole community by his death. For the stoning, cf. Deuteronomy 17:7. The whole ceremony is purgative, not judicial.

25 Chapter 25 

Verses 1-7
Leviticus 25. The Year of Sabbath and of Jubile.

Leviticus 25:1-7. The Year of Sabbath (H).—This is an ancient Hebrew institution (p. 102), cf. Exodus 23:10*, where the law of a fallow every seventh year is set side by side with that of the rest every seventh day. In Ex., however, apart from this reference, there is no suggestion that the sabbath year is to be the same for the whole country, nor is this actually stated here. Only that which grows up without human labour is to be eaten. "Undressed (Leviticus 25:5) is literally "Nazirite-like" (the "hair" being allowed to grow); cf. Leviticus 19:23. In the seventh year Hebrew slaves were to be released and debts remitted (Exodus 21:2, Deuteronomy 15:1; Deuteronomy 15:12, Jeremiah 34:8-16). The origin of the law was possibly an agricultural custom with humanitarian and religious motives supervening.

Verses 8-38
Leviticus 25:8-38. The Year of Jubile.—This law contains two large provisions, the return of estates to their original owners, and the liberation of Hebrew slaves, both in the fiftieth year. It also contains a section which refers to the sabbatical year (Leviticus 25:17-24) and a law against the exploitation of poor Israelites (Leviticus 25:35-38). Of these the second at least (as perhaps the first) belongs to H. With the law of Jubile the case is different (see p. 102). A "right of redemption" certainly did exist (cf. Ruth 3 and Jeremiah 32:7, and the reference to the "year of liberty," Ezekiel 46:17); but where we should have expected a reference to this law had it been known (Isaiah 5:8, Micah 2:5, Nehemiah 5:11; Nehemiah 10:31; cf. Chapman, Introd. to Pent., p. 129) there is a significant silence. It is easiest to understand the appearance of the law if we suppose the idea of the Jubile to have arisen after the downfall of the Judæan kingdom, when the evils of the "latifundia" could be attacked by legislators who could work, as it were, in vacuo. As an ideal, however, it deserves high praise, and it forms the most explicit statement of the two deep-rooted Hebrew convictions, alike social and religious, that the unlimited growth of estates was contrary to the will of Yahweh, the real and sole owner of the land (see especially Leviticus 25:23), and that Hebrews must always be treated by Hebrews in the last resort as brothers. The section contains many marks of the special language of H, though it has apparently been worked over later.

Leviticus 25:8-18. The Proclamation of the Year of Release.—The analogy between Jubile and Pentecost is clear. "Jubile" is probably derived from a word meaning "ram" (ram's horn trumpet). On the seventh month as the beginning of the year, cf. Leviticus 16. According to this law, there can be no permanent alienation or sale of property (cf. 1 Kings 21:1-16), but only a lease, with its price regulated according to the distance of the Jubile year.

Leviticus 25:19-22. A practical difficulty connected with the seventh year of fallow (cf. Leviticus 25:6). It seems to be here assumed that the year begins in spring (as according to the later reckoning), hence there is neither harvest nor sowing; thus in the next year also there will be no harvest and nothing to eat till the harvest of the year after. It is said that in modern Palestine when a field lies fallow there is no sowing till after three seasons' ploughing. This difficulty, however, is not implied in Exodus 23:10 f. For the sentiment, cf. Exodus 16:23.

Leviticus 25:23-28. Redemption at the Jubile.—If possible, alienated land is to be redeemed before the Jubile, if necessary by the help of a relative. In each case, the price is to be in proportion to the interval before the fiftieth year, when the land will "go out," i.e. revert to its original owner automatically.

Leviticus 25:29-34. Urban Property.—An exception is made in this case: if not repurchased within a year the transference is absolute. The general idea of "redemption" goes back to the period when Hebrew life was almost entirely agricultural and rural, and walled cities mostly Canaanite. Levitical property, however, does not come under this exception; Leviticus 25:33 should probably read. "If a Levite does not redeem his property before the jubile, it shall revert to him then."

Leviticus 25:35-38. Generosity.—A broad command to prevent anything approaching pauperism, characteristic of H. The same rule is obeyed by the different castes in India and makes a poor-law unnecessary. Usury does not simply mean "unwarrantably high interest." In a community of small holders, to ask a return for a loan would be to take an unneighbourly advantage of another's need (p. 112).

Verses 39-46
Leviticus 25:39-46. An extension of Exodus 21:2*, Deuteronomy 15:12*, from the master's point of view, substituting for slavery proper a mild kind of serfdom, but for the seventh year the fiftieth. To foreign slaves, however, the law is not to apply (cf. Deuteronomy 15:3; Deuteronomy 23:20). Cf. Johns, C. H. W., Relations between Laws of Babylonia and Laws of Hebrews, pp. 41ff. On slavery in Israel see p. 110.

Verses 47-55
Leviticus 25:47-55. Redemption of Hebrews from Aliens.—The right of redemption is to hold in the case of a Hebrew who has sold himself to a resident alien. His services are regarded as leased till the fiftieth year, and the price to be paid for his freedom by a relative will vary with the number of years to run. He is to be treated like a wage earner. Just as Yahweh alone is the owner of the land, so Israelites can be slaves of Him alone.

26 Chapter 26 

Introduction
Leviticus 26. Final Exhortation.—The bulk of this chapter (Leviticus 26:3-45) forms a noble and impressive conclusion to the foregoing code. Few passages in the Bible reach a higher level of impassioned rhetoric. In form and position it is most naturally compared with the similar conclusion to the Deuteronomic code (Deuteronomy 28), where, as here, the blessings of obedience precede the much more detailed curses pronounced on disobedience. Dt. has no reference to repentance and restoration (Leviticus 26:40-44). In language and thought the chapter shows the influence of Jeremiah (Jeremiah 4:4, Jeremiah 9:25, Jeremiah 14:19, Jeremiah 15:8 f.), but still more of Ezekiel (cf. Leviticus 26:40 ff. with Ezekiel 16:60-63; Ezekiel 36:31 ff.; Baentsch has paralleled almost every verse from Ezekiel; see also Chapman, Introd. to Pent., pp. 246ff.). Certain phrases, however ("fall towards the sword," 7, and "upright," 13) do not occur in Ezekiel; the end of the chapter, impressive as it is, is only sketchy as compared with the statement of the doctrine of restoration (here only hinted at) in Ezekiel 36, while Ezekiel 39 is directly opposed to Ezekie's characteristic doctrine. On the other hand, the interpretation of the Exile and the prediction of repentance and restoration remind the reader strikingly of Ezekiel. The picture of disasters, indeed, (Leviticus 26:27-32) might have been written by any man of deep religious feeling and literary imagination in the previous century; the same might even be said, as Eerdmans urges (suggesting Hezekiah's reign), of Leviticus 26:33-38; but the conjunction of the four motives of humiliation, confession, the covenant, and the land, could not well have been written before Jeremiah or even before Ezekiel. Everything points to the work of some member or members of the company of reformers in which both Ezekiel and the authors of H were prominent, and which fused the prophetic and priestly ideals in a passion of obedience to Yahweh's revealed will. The actual period may have been the reign of Zedekiah, when Ezekiel, already in exile, was foretelling, like Jeremiah, the final downfall of Jerusalem. It may be added that this chapter, Deuteronomy 28, and the other hortatory passages in Dt. show that the Law was thought of, not simply as a body of mechanical precepts with their appropriate "sanctions," but as a moral challenge given to Israel either to accept or refuse, even though refusal, like the rejection of Christ in the NT, involves certain and terrible penalties.

Verse 1-2
Leviticus 26:1 f. Idols forbidden (cf. Leviticus 19:4, Exodus 20:4*). Images of both stone and metal are forbidden, as well as pillars (masseboth pp. 98f.).

Verses 3-13
Leviticus 26:3-13. The blessings of obedience: fertility, freedom from wild beasts, victory over enemies, and the presence of Yahweh Himself in the midst. For the first reward, cf. Amos 9:13; for the thought in general, Deuteronomy 28:1-14, Ezekiel 34:25-28; and for Leviticus 26:11 f. the expansion in Ezekiel 40-48. No distinction is made here or in many other passages between "temporal" and "spiritual" blessings; each is appropriate, and the future happiness naturally suggests to a Jew, perhaps actually in exile, the memory of the Exodus.

Verses 14-26
Leviticus 26:14-26. The punishments of disobedience: plague and defeat, to be followed, after neglect of this warning, by infertility and wild animals and, if repentance is still withheld, by the threefold penalty of sword, pestilence, and famine. Sin is to be paid for seven times over (contrast Isaiah 40:2). This is the great prophetic "commonplace" from Am. (Leviticus 4:4-13) onwards. In the famine what would have been the portion of one family has to be eked out among ten.

Verses 27-39
Leviticus 26:27-39. The results of neglect of the third warning: the extremities of famine and captivity; siege; desolation of the country, destruction of the cities, uselessness of all religious observances; dispersion of the nation; desertion of Palestine and abject misery of the survivors. Such experiences of famine and siege as are described in 2 Kings 6:25 f. would be familiar in the last years of Jerusalem, and the reference to exile (more definite than in Deuteronomy 28; cf. "to Egypt," 68) suggests the years after, and immediately before, 586 B.C. The mention of the local sanctuaries (Leviticus 26:31) shows that they cannot all have been destroyed in the reformation of 621 B.C. The reference to the Sabbaths of the land breaks the sense and appears to be an insertion.

Verses 40-45
Leviticus 26:40-45. Confession and Restoration.—The order of thought is—confession by the exiles of the sin of their own and of previous generations, Yahweh's memory of His ancient covenant, and His (implied) deliverance of His people. The order is simplified if Leviticus 26:41-43 is regarded as an insertion; "if" (Leviticus 26:41), which should be translated "or," suggests this. The double mention of the covenant (note the order of the names in Leviticus 26:42), and the reference to the respite of the land (cf. Leviticus 26:34 f.), are arresting, but not related to the rest of the section. On confession, cf. Leviticus 5:5, Leviticus 16:21. Here the confession is of the whole nation's disobedience, past and present; until this is called forth by suffering, God's wrath remains. In Ezekiel's section on restoration, confession is replaced by self-loathing (after, not before, the return; Ezekiel 36:31). Ezekiel expressly denies the motive "for their sakes," and the ancient covenant (Leviticus 26:45, contrast Ezekiel 36:22) and the influence of the past on the present, both for evil and good, is unmentioned by him.

Verse 46
Leviticus 26:46. Conclusion of the whole H code.

27 Chapter 27 

Introduction
Leviticus 27. This chapter must be regarded as a portion of the later priestly legislation, distinct from H. It follows the definite close of H in Leviticus 26:46, and it is a purely business-like treatment of the priestly income (cf. Leviticus 10:12-15). For the position of the priest as authoritative valuer in Leviticus 27:8; Leviticus 27:12; Leviticus 27:15; Leviticus cf.13, where he appears as the person qualified to decide questions of contagion. After the Exile, when the community was (at any rate in the earlier years) impoverished, and the priestly establishment was already becoming expensive, the question of fixed monetary equivalents in the case of sacrifices and vows would become important. An interesting though general comparison is afforded by a Phœnician inscription known as the "Tariff of Marseilles," where the exact proportion of each kind of sacrifice due to the priest is carefully stated and the priest is forbidden, on penalty of a fine, to take more; where poverty necessitates a very small offering, the priest receives nothing.

Verses 1-8
Leviticus 27:1-8. Commutation for a Person.—Where an individual vows himself or herself to Yahweh (cf. Judges 11:30 f., 1 Samuel 1:28) the commutation price will vary in proportion to the valuation of his or her labour; for a man in the prime of life this will amount to 50 sacred silver shekels (cf. "thirty pieces of silver"). This would be equivalent in early post-exilic times to something under £7 (the sacred silver shekel probably being equivalent to the heavy Phœnician silver shekel, p. 116). For an infant or young child, a boy is valued at a sum roughly equivalent to 14s., a girl about 8s., and so on. In cases of poverty a special valuation is to be made.

Verses 9-13
Leviticus 27:9-13. Commutation for an Animal.—An animal once vowed is treated as holy; any attempt to substitute another less valuable renders the second holy (and forfeit) also. An "unclean" animal cannot be directly offered for sacrifice; it must, therefore, be sold and the price paid to the Temple; if the owner wishes to have it back he must pay an extra 20 per cent. (cf. Leviticus 27:15; Leviticus 6:5; Leviticus 22:14).

Verse 14
Leviticus 27:14 f. For a house, the same principle holds good; the price is offered to the Temple funds.

Verses 16-25
Leviticus 27:16-25. Commutation for Land.—In this case the question of the interval before Jubile arises, as, in the case of a man, the period when he will be past work (Leviticus 27:7). The standard taken is "the sowing of a homer of barley," which is regarded as equivalent to the labour of a man in his prime, about £7. A homer= about 11 bushels (p. 115). Kennedy (HDB, "Weights") points out that in the Mishna the size of a field is often computed by the amount of seed needed to sow it. "The area of 2 seahs" is fixed in the Mishna as the area of the Tabernacle, 100 × 50 cubits. Thus, the standard taken is a field which will need 11 bushels to sow it, i.e. about 4 acres. If the period of fifty years has run part of its course, deductions are made on the principle of a partly expired lease. If the field is bought back for a lump sum, the additional 20 per cent, is to be paid. If the person who has vowed the land had himself bought it "on lease" (i.e. till the Jubile) he must pay the price in cash, as the original owner could at any time "redeem" the field. The sacred shekel weighed nearly twice the ordinary shekel; the gerah (Leviticus 27:25) weighed probably about 10 grains.

Verse 26
26f. For Firstlings.—Firstlings of oxen and sheep and goats) belong to Yahweh in any case, and thus cannot be voluntarily offered or come under valuation (cf. Deuteronomy 23:21-23). Animals that fall outside this category are treated according to the rule in Leviticus 27:11-13.

Verse 28
28f. The "Ban."—"Devoted" things are things dedicated to God without possibility of redemption," i.e. put under the ban and not to be touched by men (pp. 99, 114, Deuteronomy 2:34*, Judges 1:17*). Hence, according to the old rule, a human being so devoted must be put to death (cf. Joshua 6:17*, 1 Samuel 15:21). There are no later instances. Such an act, mentioned as it is here, if not simply looking back to historical instances, must refer only to capital crimes, all of which now come under the cognisance of the priests. Ezekiel 44:29 assigns all objects so devoted (? including human beings) to the priests.

Verses 30-33
30-33. Tithes (cf. Deuteronomy 14:22 ff; Deuteronomy 26:12 ff., Numbers 21-32*).—The tithe offered in kind may be commuted for its value (estimated presumably by the priest) plus 20 per cent. (cf. Leviticus 27:13; Leviticus 27:15; Leviticus 27:27). A tithe on cattle is not mentioned elsewhere save in 2 Chronicles 31:5 ff. (q.v.), though a royal tax of a tenth on animals is spoken of in 1 Samuel 8:19 (see p. 99).

